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Chapter  Twelve 

Categories  of  the  Abodes 


ISLAM  INTENDS  TO  BRING  ABOUT  A DYNAMIC,  COHESIVE  AND  PEACEFUL 
society.  Jihad  is  a comprehensive  word  loaded  with  multiple 
connotations.  It  encompasses  individual  life  as  well  as  persistent 
struggle  to  reform  national  and  international  affairs.  A voluminous 
book  by  the  present  author  on  jihad  is  in  process  and  will  soon  see 
daylight,  with  a peculiar  feature  of  unveiling  several  aspects  to  this 
subject  first  time.  Meanwhile,  al-Jihad  al-Akbar — Arabic,  Urdu  and 
The  Supreme  Jihad— English  have  already  been  published. 

The  extremist  elements,  militants  and  terrorist  forces  and  groups 
have  done  very  serious  damage  to  the  Islamic  concept  of  jihad.  Naming 
terrorism,  massacres  and  bloodshed  as  jihad,  they  have  brought  defame 
to  Islam  and  distorted  its  teachings  and  identity.  The  subject  of  this 
treatise  being  relations  of  Muslims  and  non-Muslims,  the  dissertation 
on  categories  of  abodes  has  been  included  in  this  work. 

According  to  the  Islamic  rules,  the  inhabitants  of  the  countries  of 
the  world  are  divided  into  different  abodes  premised  on  their  religions 
and  state  of  affairs  such  as  the  Abode  of  Islam  (Ddr  al-Isldm ),  the 
Abode  of  Reconciliation  (Ddr  al-Sulh ),  the  Abode  of  Treaty  (Ddr  al- 
Ahd ),  The  Abode  of  Peace  (Ddr  al-Amn ) and  the  Abode  of  War  (Ddr 
al - arb).  While  in  modern  times,  we  find  full  display  of  extremism 
and  violence  due  to  wrong  interpretation  of  religion,  the  division 
of  countries  into  various  abodes  too  is  accomplished  the  way  they 
like.  Different  gangs  and  groups  kick  off  terrorism  in  the  name  of 
jihad  wherever  they  feel  like  due  to  their  peculiar  misanthropist 
idiosyncrasies  and  heretic  beliefs.  That  leads  to  civil  strife,  mayhem, 
massacres  and  carnage.  If  asked  about  legal  basis  of  the  homicide  and 
genocide  they  perpetrate  they  say:  “this  is  The  abode  of  war  so  we  are 
justified  to  slay  the  hostile  people  whether  Muslims  or  non-Muslims.” 
It  is  against  this  perspective  that  the  legal  truths  have  been  penned  on 
the  following  pages  to  analyse  and  explain  the  division  of  abodes  these 
people  maliciously  make  to  cause  deviation  and  bring  defame  to  the 
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Islamic  beliefs. 


12. i The  Abode  of  Islam  (DAr  al-IslAm) 


Imams  and  jurists  have  defined  ‘the  Abode  of  Islam’  in  several  ways. 
Here  is  a brief  survey  of  these  definitions. 

i.  Abu  Yacla  al-  anball  (210-307  ah),  in  his  treatise  al-Mudamad  ft 
usul  al-Dln  (p.  276),  has  premised  the  definition  of  the  Abode  of  Islam 
on  the  issuance  and  supremacy  of  Islamic  Law  vis-a-vis  non-Islamic 
rules  instead  of  predicating  it  on  the  enforcement  of  Islamic  Law  in 
isolation.  He  has  pronounced: 
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“Every  country,  where,  in  comparison  to  non-Islamic  Law, 
Islamic  Law  is  held  supreme,  falls  into  the  category  of  Abode 
of  Islam.” 


2.  Ibn  al-Muflih  al-  anball  (717-762  ah),  declaring  the  prevalence 
and  supremacy  of  Islamic  Law  as  the  basis  of  the  definition  of  ‘Abode 
of  Islam’,  has  opined: 
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“Every  territory  where  the  rules  of  the  Muslims  predominate 
is  considered  the  Abode  of  Islam.”1 


3.  Ibn  al-Qayyim  al-  anball  (691-751  ah),  in  his  Ahkam  ahl  al- 
dhimma  (2:728),  has  proclaimed  that  if  the  Muslims  dwell  in  a 
particular  territory  where  Islamic  laws  are  entered  into  force,  it  will 
be  considered  as  the  Abode  of  Islam.  In  support  of  his  position,  he  has 
referred  to  the  opinion  held  by  the  majority  of  the  jurists: 


1 *Ibn  al-Muflih,  al-Adab  al-sbafiyya , 1:211. 


Categories  of  the  Abodes  I 155 


“The  majority  opinion  holds  that  the  Abode  of  Islam  is  the 
land  where  Muslims  dwell  and  Islamic  pillars  are  enforced 
(and  practised).” 


4.  Al-Shawkam  (d.  1255  ah)  has  defined  it  in  the  following  way: 
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“The  Abode  of  Islam  is  the  land  wherein  a system  is  instituted 
on  the  formula  of  affirming  the  Oneness  of  Allah,  witnessing 
the  Messengership  of  the  Prophet  and  establishing  the  ritual 
prayers,  and  that  does  not  manifest  any  feature  of  disbelief.”1 


5.  Shaykh  Muhammad  Abu  Zahra  (1898-1974  ce)  has  defined  the 
Abode  of  Islam  in  these  words: 
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“The  Abode  of  Islam  is  the  state  where  the  authority  and 
governance  of  the  Muslim  rulers  prevail,  and  the  Muslims 
own  its  defence  and  military  might.”1 


12,. 1. 1 How  Does  an  Abode  of  Islam  Morph  into  an 
Abode  of  Disbelief  and  Abode  of  War? 


1.  Imam  Muhammad  b.  Ahmad  al-Sarakhsl  (d.  483  ah)  has  given 
a detailed  description  of  the  stance  of  the  great  Imam  Abu  Hanlfa 
(d.  150  ah)  shared  also  by  his  two  disciples — Imam  Muhammad  and 
Imam  Abu  Yusuf — popularly  known  as  Sahibayn.  Their  position  on 
how  an  Abode  of  Islam  becomes  an  Abode  of  Disbelief  and  Abode  of 
War  has  appeared  as  follows: 
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AJ-Shawkani,  al-Sayl  al-jarar,  4:575. 

>Abu  Zuhra,  al-  Alaqat  al-dnwaliyya  fi  al-Islam>  p.  56. 
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According  ro  Imam  Abu  anlfa,  a land  of  the  Muslims 
becomes  an  Abode  of  War — dar  al-barb — when  three 
conditions  are  met: 

1.  The  neighbouring  country  of  an  Abode  of  Islam  is  an 
Abode  of  War  and  no  other  Muslim  country  forms  a 
corridor  between  the  two. 

2.  Muslim  citizens  become  unsafe  and  insecure  along  with 
their  faith  and  non-Muslim  citizens  find  themselves 
deprived  of  safety  that  their  peace  treaty  had  already 
guaranteed  them. 

3.  The  non-Muslim  combatants  and  aggressors  capture  it 
and  make  the  non-Islamic  and  polytheistic  law  prevail. 

In  the  view  of  Imam  Abu  Yusuf  and  Imam  Muhammad, 

such  a land  morphs  into  the  Abode  of  War  when  the  invading 
non-Muslim  forces  seize  it  and  enter  into  force  the  non- 
Muslim  and  polytheistic  rules,1 


2.  In  Bada'f  al-sana't\  Imam  "Ala*  al-Din  al-Kasanl  (d.  587  ah) 
elaborated  on  this  edict  issued  by  Imam  Abu  anlfa.  He  writes: 
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Al-SarakhasI,  al-Mabsut,  10:114. 
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Imam  Abu  anlfa  holds  that  unless  three  conditions  are 
met,  an  Abode  of  Islam  cannot  turn  into  an  Abode  of  War 
(■ dar  al-harb): 

Firstly,  non-Islamic  rules  are  enforced. 

Secondly,  it  abuts  an  Abode  of  War. 

Thirdly,  neither  a Muslim  nor  a non-Muslim  citizen  remains 
secure  under  the  umbrella  of  the  peace  treaty  concluded  with 
the  non-Muslims  by  the  Muslims.1 

3.  In  Durr  al-mukhtar , cAla5  al-Dln  al-  askafl  (d.  1088  ah)  has  also 
quoted  the  same  edict  of  Imam  Abu  anlfa  with  regard  to  the  Abode 
of  Islam  developing  into  an  Abode  of  War.  He  said: 
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An  Abode  of  Islam  cannot  take  the  shape  of  an  Abode  of 
War  (dar  al-barb)  without  the  following  three  conditions: 

1.  The  laws  of  polytheists  are  entered  into  force. 

2.  It  borders  an  Abode  of  War. 

3.  No  Muslim  or  non-Muslim  citizen  remains  protected 
under  the  peace  treaty  of  the  Muslims  with  the  non- 
Muslims.2 

4.  Ibn  Qudama  al-  anball  (d.  620  ah)  has  also  taken  an  account  of 


•Al-Kasam,  BadaHc  al-sana'i\  8:130. 

•Al-  askafl,  al-Durr  al-mukhtar , 4:174-175. 
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the  stipulations  mentioned  by  Imam  Abu  anifa.  He  said: 


According  to  Imam  Abu  anifa,  the  Abode  of  Islam  does 
not  turn  into  an  Abode  of  War  until  three  conditions  are  met: 

1.  It  borders  an  Abode  of  War  with  no  commonality  of  any 
feature  of  the  Abode  of  Islam. 

2.  Neither  a Muslim  nor  a non-Muslim  is  in  a state  of  peace. 

3.  The  rules  of  non-Muslims  are  in  effect.1 

5.  Shaykh  Muhammad  b.  Ahmad  b.  cArafa  al-Dasuql  al-Malikl  (d, 
1230  ah)  has  opined: 


As  long  as  the  Signs  of  Islam  (shaQa'ir  al-Islam)  persist, 


the  lands  of  dar  al-Islam  do  not  turn  into  dar  al-harb  just 


because  the  disbelievers  seize  them  by  force.... 

Until  the  Signs  of  Islam  give  way  and  remain  no  more  in 
practice,  the  mere  upper  hand  of  disbelievers  cannot  alter 
the  status  of  Muslim  countries  and  transform  them  into 
dar  al-harb . So  long  as  Islamic  rituals  are  in  practice  and 


1 •Ibn  Qudama,  al-Mughnt  ft  fiqb  al-lmam  Ahmad  b.  anbaf  9:25-2 .6. 
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predominant,  Muslim  lands  do  not  become  dar  al-harbd 

6 . Shaykh  Ahmad  b.  Muhammad  al-SawI  al-Khalwatl  al-Malikl  (d. 
1241  ah)  has  also  taken  the  same  position  in  his  work  Bulgha  al-salik 
ll-aqrab  al-masalik  cala  Shark  al-saghlr  li  Ahmad  al-DardJr  (2:187). 

7.  Elucidating  the  Salafi  standpoint  on  the  issue,  al-Shawkanl  writes: 
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If  the  Islamic  commands  and  prohibitions  are  enforced 
and  practised  in  a country  and  the  disbelievers  are  not  in  a 
position  to  proclaim  their  disbelief  except  that  they  have  a 
permission  from  the  believers  to  reside  there,  it  is  regarded 
as  an  Abode  of  Islam.  It  may  be  noted  that  the  manifestation 
of  the  features  of  disbelief  will  not  do  it  any  harm  as  they 
cannot  gain  currency  due  to  the  disbelievers’  meagre  power 
and  influence.  The  living  conditions  of  the  Jews  and  the 
Christians  and  the  non-Muslims  with  whom  there  is  a peace 
treaty  in  Muslim  countries  provide  ample  evidence  to  prove 
this.  However,  if  matters  are  reversed,  then  the  status  of  the 
abode  will  be  reversed,  too  (i.e.,  it  will  morph  into  an  Abode 
of  Disbelief).1 2 


iz.i.z  The  Stringent  Conditions  for  the  Abode  of 
War 

The  preceding  comparative  study  of  the  ideas  and  concepts  propounded 


1 •Al-Dasuql,  dshiya  cald  ah  Shark  al-kabir , 2:188. 

z •Al-Shawkanl,  al-Sayl  al-jardr , 4:575. 
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by  Imam  Abu  anlfa  (d.  150  ah)  and  a host  of  other  imams  has 
revealed  that  the  Islamic  state  will  only  transform  into  an  Abode  of 
Disbelief  or  an  Abode  of  War  when  the  following  stringent  conditions 
are  met: 

1.  The  non-Islamic  and  polytheistic  laws  dominate  the  Abode  of 
Islam:  idolatry  instead  of  the  belief  in  the  Oneness  of  Allah  prevails; 
the  rules  of  non-Muslims  instead  of  the  Divine  and  Prophetic  laws 
enter  into  force;  and  the  Muslim  faith  and  practices  are  banned. 

2.  The  Muslim  and  non-Muslim  inhabitants  are  deprived  of  the 
protection  and  security  that  was  conferred  on  them  by  the  earlier 
Islamic  state — the  non-Muslim  government  completely  takes  over. 

3.  The  Signs  and  Rituals  of  Islam — the  call  to  prayer,  the  ritual 
prayers,  fasting,  pilgrimage  and  the  Alms-due — all  of  the  pillars 
are  abolished. 

4.  The  Muslim  community  does  not  enjoy  a majority  any  longer. 

It  should  be  noted  that  the  status  of  an  Abode  of  Islam  for  a Muslim 
state  is  impaired  only  when  it  completely  meets  these  conditions. 
Thus,  no  one  has  the  right  to  declare  an  Islamic  state  an  Abode  of  War 
and  unleash  a spree  of  violence,  tribulations  and  killings.  If  a Muslim 
country  meets  all  but  one  of  the  preceding  conditions,  its  status  as  an 
Abode  of  Islam  remains  intact.  Quoting  the  same  edict  of  Imam  Abu 
anlfa,  Imam  Abu  JaTar  alTahawI  (d.  321  ah)  added  the  following 
sentence: 


“If  any  of  these  conditions  are  unmet,  it  will  not  become  dar 
al-harb  (and  will  continue  as  dar  al-Islam)”1 

12. 1.3  The  Rationale  for  The  Stringent 
Conditions  Regarding  the  Abode  of  War 
Imam  al-SarakhasI  said  in  al-Mabsiit  (10:114): 


1 •Al-Tahawi,  Mukhtasar  ikhtilaf  al-culama\  3:469. 
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Imam  Abu  anlfa  considers  full  spectrum  dominance  [as  a 
condition],  because  the  said  land  was  the  Abode  of  Islam  and 
a safe  haven  for  the  Muslims,  and  that  cannot  be  cancelled 
out  unless  the  polytheists  gain  full  control  [over  it] — and 
that  is  only  when  the  three  conditions  are  met.  If  (in  such 
a case)  the  polytheist  rules  are  not  promoted,  it  implies  that 
the  idolaters  are  hemmed  in  from  all  sides  by  the  besieging 
Muslims.  In  a like  manner,  if  the  Muslim  and  non-Muslim 
citizens  are  in  peace,  it  implies  that  the  non-Muslims  have 
not  attained  complete  control. 


Citing  the  fatwa  issued  by  the  great  Imam  Abu  anlfa,  Imam  ‘Ala1 
al-Dln  al-Kasanl  al-  anafl  (d.  587  ah)  writes  in  Bada'f  al-sana T 
(7:131): 
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The  rationale  behind  the  statement  of  Imam  Abu  anlfa  is 
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that  the  annexation  of  a ‘daf  (abode)  with  Islam  and  kufr  is 
not  because  of  Islam  or  kufr  per  se.  Its  implied  intent  is  peace 
and  terror  (the  Abode  of  Islam  denotes  an  Abode  of  Peace 
and  the  Abode  of  Disbelief  signifies  an  Abode  of  Terror). 
This  means  if  the  Muslims  of  a country  enjoy  absolute  peace 
and  protection  while  the  disbelievers  live  under  absolute  fear 
(until  the  Islamic  government  guarantees  their  protection), 
the  country  is  an  Abode  of  Islam.  However,  if  the  disbelievers 
breathe  in  absolute  peace  while  the  Muslims  live  in  absolute 
fear,  the  country  is  (unequivocally)  an  Abode  of  Disbelief. 

So  the  application  of  rules  is  premised  on  peace  and  fear 
instead  of  Islamic  faith  or  its  rejection  (i.e.,  kufr).  What 
matters  then  is  whether  the  state  of  peace  or  fear  is  supreme. 
So  long  as  the  Muslims  are  not  in  need  of  seeking  security 
and  the  existing  security  arrangements  persist,  the  land  will 
not  morph  into  an  Abode  of  Disbelief — dar  al-kufr. 


12. i. 4 The  Inaptness  of  Declaring  an  Abode  of 
Islam  an  Abode  of  Disbelief  due  to  Predominant 
Corruption 


The  Salafi  scholar  al-Shawkanl  (d.  1255  ah)  has  also  stated: 
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According  to  the  reported  and  the  acquired  knowledge  (the 
teachings  of  the  Qur'an  and  Sunna  and  the  application  of 
reason  and  intellect),  declaring  an  Abode  of  Islam  as  the 
Abode  of  Disbelief  on  the  ground  of  predominant  corruption 
and  acts  of  disobedience  is  inapt  and  inappropriate.1 


12. 1.5  Absolute  Power  and  Dominance  are  a Must 
for  a Place  to  Be  Judged  as  an  Abode  of  War 

According  to  Imam  Abu  anlfa,  an  Abode  of  Islam  cannot  change 


1 •Al-Shawkanl,  Nayl  al-awtar , 8:179. 
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into  an  Abode  of  War  unless  a hostile  power  assumes  absolute  and 
total  control.  An  abode  does  not  undergo  change  through  only  partial 
control.  Abu  anlfa  maintains  that  the  basis  for  change  is  not  Islam 
or  kufr  per  se , but  rather  the  basis  is  security  and  fear. 

As  already  mentioned,  Imam  cAla5  al-Dln  ai-Kasanl  al-  anafr, 
after  citing  the  edict  of  Imam  Abu  anlfa,  said: 
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The  underlying  logic  of  Imam  Abu  anlfa’s  statement  is 
that  annexing  ‘Dar’  (abode)  with  Islam  and  kufr  purposely 
implies  peace  and  terror  (the  Abode  of  Islam  denotes  an 
Abode  of  Peace  and  the  Abode  of  Disbelief  signifies  an  Abode 
of  Terror).1 2 


Furthermore,  Imam  Abu  anlfa  holds  that  the  relevance  of 
applying  the  rules  is  predicated  on  peace  and  terror  instead  of  Islamic 
faith  or  kufr . The  significance,  therefore,  of  peace  and  fear  is  supreme. 
So  long  as  Muslims  are  not  in  need  of  seeking  security  and  the  existing 
security  arrangements  endure,  the  land  will  not  transform  into  an 
Abode  of  Disbelief — dar  al-kufrr 


12.1.6  The  Viewpoint  of  al-ThAnw!  on  the  Abode 
of  War 


Al-Thanwl  has  cited  a quote  from  Imam  Jamal  al-Dln  b.  Tmad  al- 
Dln  al-  anafl’s  Fiisfd  al-ahkam  ft  usul  al-abkam  in  his  famous  book 
Kashshdf  istilahat  al-funun  (1:466): 
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There  is  no  disagreement  that  dar  al-harb  becomes  dar  al- 
Islam  due  to  the  enforcement  of  some  of  the  Shariah  laws 


1 •Al-KasanT,  Bada al-sana'i\  7:131. 

2 Ibid. 
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therein  (and  continues  to  be  so  long  as  the  rules  operate).1 


Describing  the  third  condition  on  the  change  of  the  Abode  of  Islam 
into  the  Abode  of  War,  he  writes: 
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[A]nd  the  third  condition  is  that  the  treaty  of  peace  concluded 
earlier  will  not  be  operative  and  in  force  any  longer.  Neither 
a Muslim  nor  a non-Muslim  citizen  enjoys  protection  save  by 
one  granted  by  the  disbelievers,  and  there  no  longer  remains 
the  security  that  a Muslim  enjoyed  through  his  Islam.2 


Al-Thanwl  further  writes  with  reference  to  Imam  'All  b. 
Muhammad  b.  Ismafll  al-Isbijabl  al-Samarqandl  (d.  535  ah): 

cC>^lc?Jl  J ¥ Ifc?  J tPi  jhb  jIjJI  j] 
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An  abode  is  determined  as  dar  al-Islam  by  there  remaining 
even  a single  (Islamic)  ruling — as  mentioned  in  Imadi, 
Fatawa  'Alamgiri,  and  Fatawd  Qadt  Khan,  etc.3 


12.. 1.7  A Country  Practicing  Islamic  Teachings 
and  Signs  cannot  be  Declared  an  Abode  of  War 


Ibn  Qudama  al-  anball  has  written  with  reference  to  Imam  Abu 
anlfa  that,  according  to  the  latter,  an  Abode  of  Islam  does  not 
become  an  Abode  of  War  until  it  meets  three  conditions.  The  second 
among  them  reads:  “Not  a single  Muslim  and  non-Muslim  citizen 
in  peace.” 

Ibn  Qudama  added:  “[In  that  case]  it  will  be  an  Abode  of  Disbelie 
(However,  legally,  it  will  not  be  an  Abode  of  Disbelief  or  Abode 


1 Ibid. 

1 •Al-Thanwl,  Kasbsbdf  istilahat  al-funun,  1:466. 

3 Ibid. 
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War)/’1 

Shaykh  Muhammad  b.  Ahmad  b.  "Arafa  al-Dasuql  al-Malikl  (d. 
1230  ah)  maintains: 


U jU5o\  jlS 

.14J  bsu  rSbNi 


As  long  as  the  Signs  (and  pillars)  of  Islam  remain  in  practice 
and  enforced,  the  Islamic  lands — dar  al-Islam — do  not 
become  dar  al-harb  merely  because  of  the  upper  hand  of 
disbelievers.2 3 


12.1.8  No  Land  can  be  Declared  an  Abode  of  War 
Only  Due  to  Disbelievers’  Rule  and  Authority 

The  jurists  of  the  Maiikl  school  uphold: 


Until  the  Signs  and  pillars  of  Islam  are  in  practice,  mere 
hegemony  (or  rule  and  authority)  and  coercive  measures  (like 
financial  restrictions)  of  disbelievers  cannot  alter  the  status 
of  Muslim  countries  into  Dar  al-  arb\J 


Ibn  Taymiyya  said: 


OLyoSt j pLllilS*  aIjUUi j Juki  {j^i  j%— J {J*  l3l j 

blP  J jJl J J ^jJt J (. 


A majority  of  jurists  maintain  that  all  non-combatants 
whether  (they  are)  from  women,  children,  priests,  the  elderly, 


•Ibn  Qudama,  al-Mughm  ft  fiqh  al-bnam  Ahmad  b . anbal , 9:2 6. 

2 •al-Dusuql,  ashiya  'ala  al-Sharb  al-kablr  c ala  Mukhtasar  Khalil  li  al- 
Dardir , 2:188. 

3 Ibid. 
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the  blind,  the  infirm  and  the  like  are  not  allowed  to  be  killed.1 


Ibn  al-Qayyim  stated  in  his  book  Abkdm  ahl  al-dhimma : “If 
Muslims  are  residing  in  a particular  territory  and  Islamic  laws  are 
implemented  in  it,  such  a state  would  be  an  Abode  of  Islam.”  He  cited 
the  majority  opinion  of  the  jurists: 


The  Abode  of  Islam  is  the  land  in  which  the  Muslims  have 
settled  and  Islamic  pillars  are  practiced.2 


12.2.  The  Abode  of  Reconciliation  (Dak  al-Sul  ) 

An  Abode  of  Reconciliation  is  the  non-Islamic  state  which  enters  into 
a treaty  of  reconciliation  with  an  Islamic  state  on  some  predetermined 
conditions. 


i2. 2. i The  Difference  between  the  Abode  of 
Treaty  and  the  Abode  of  Reconciliation 

Most  of  the  jurists  and  imams  do  not  find  any  difference  between  the 
Abode  of  Treaty  and  the  Abode  of  Reconciliation.  However,  Imam 
al-Shafi  I described  a slight  difference  between  these  two.  According 
to  him: 

An  Abode  of  Treaty  is  a territory  or  a non-Muslim  country, 
which  enters  into  a treaty  of  peace  with  an  Islamic  state. 
Moreover,  an  Abode  of  Reconciliation  refers  to  a non-Islamic 
country  or  a territory,  which  was  at  war  with  an  Islamic 
state,  and  then  agreed  to  reconciliation  with  the  Islamic  state 
to  withdraw  from  war  on  certain  conditions.  So  long  as  the 
reconciliation  is  sustained  and  armed  conflict  abates,  the 
territory  is  regarded  as  an  Abode  of  Reconciliation. 

Imam  al-Shafkl  has  described  in  Kitab  al-umm  (4:182)  the  situation 
in  wrhich  an  Abode  of  War  becomes  an  Abode  of  Reconciliation: 


1 •Ibn  Taimiyya,  Majmu c al-Fatawa , 28:354. 

2 »Ibn  al-Qayyim,  Ahkam  ahl  al-dhimma , 2:728. 


Categories  of  the  Abodes  I 167 


. y 


•(HR 


When  an  Islamic  state  is  at  war  with  a non-Islamic  state  and 
they  present  the  proposal  of  reconciliation  to  the  Islamic 
state  during  the  war,  before  their  victory,  then  it  is  incumbent 
upon  the  Islamic  state  to  agree  to  reconciliation.1 

In  accordance  with  Imam  al-Shafrfs  view,  if  an  Islamic  state 
reconciles  with  a warring  state,  then  that  state  will  be  changed  from 
an  Abode  of  War  to  an  Abode  of  Reconciliation. 

Defining  the  concept  of  Abode  of  Reconciliation,  Sh.  Muhammad 
Taj  al-:ArusI  writes  in  Fiqb  al-jihad  iva  al  \ alaqat  al-duwaliyya  ft  al- 
Islam: 


It  is  a territory  where  Muslims  have  not  overcome  [militarily] 
and  in  which  its  inhabitants  conclude  a treaty  of  reconciliation 
with  the  Muslims  according  to  certain  terms.1 

12.2.2  Instructions  to  Fulfil  Agreements  with  the 
Abode  of  Reconciliation 

In  sura  al-Nisa\  Allah  has  ordered  Muslims  to  fulfil  their  agreements 
with  non-Muslims  with  utmost  sincerity  and  honesty: 


1 •Al-Shafri,  al-Umm,  4:184. 

1 •Al-Urusi,  Fiqh  al-jihad  wa  al- alaqat  al-duwaliyya  fi  al-Islam,  p.  333. 
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4 But  (do  not  fight)  those  who  have  allied  with  a people 
that  between  you  and  them  there  is  a (peace)  treaty , or 
who  (losing  heart)  come  to  you  in  such  a state  that  their 
breasts  are  afflicted  (with  this  obsession)  whether  they 
should  fight  you  or  their  own  people . If  Allah  had  so 
willed , He  (strengthening  their  hearts)  would  have  given 
them  supremacy  over  you.  Then  they  would  certainly  have 
fought  you.  So  if  they  keep  away  from  you  and  do  not 
fight  you  and  send  you  (a  message)  for  peace , then  (in  the 
interest  of  peace)  Allah  has  left  no  way  open  for  you  (to 
launch  any  aggression)  against  them.'?* 1 


The  next  verse  mentions  that  if  some  miscreants  and  troublemakers 
commit  wrongdoing  and  terrorism,  then  it  is  essential  that  they  are 
eliminated  so  that  society  can  be  protected  from  their  evils: 


IjiLj  p 

EdsL 


4So  if  they  do  not  give  up  (fighting  against  you , nor) 
send  you  any  (message  for)  peace , (nor)  hold  their  hands 
off  (their  disruptive  activities ),  then  seize  (and  capture) 
them  and  kill  them  wherever  you  find  them.  And  it  is 
they  against  whom  We  have  granted  you  unrestricted 
authority .$z 


Imam  Fakhr  al-Din  al-Razi  (d.  606  ah)  wrote  in  his  commentary 
on  the  above  verse: 


& * ' 
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f Qur’an  4:90. 

1 Ibid.,  4:91. 
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Many  exegetes  have  stated  that  this  verse  signifies  that  when 
they  (the  disbelievers)  eschew  mischief  and  refrain  from 
killing  us,  and  want  to  reconcile  with  us,  then  it  does  not 
remain  permissible  for  us  to  kill  them.1 


Similarly,  verse  12  of  Suva  al-Tawba  warns  of  chastisement  for  those 
transgressors  who  breach  promises  and  covenants.  It  was  revealed: 

<6j£2 


4 And  if  after  making  a promise  (for  peaceful  bilateral 
relations),  they  break  their  oaths,  (and  restore  the  state  of 
war,)  and  taunt  you  with  sarcasm  in  your  Din  (Religion), 
then  wage  (defensive)  war  against  (those)  chieftains  of 
disbelief  (to  eliminate  any  chance  of  mischief , violence  and 
revolt) — surely,  their  oaths  are  not  worth  any  regard — so 
that  they  may  desist  (from  their  mischief -mongering) ,$z 


The  very  next  verse  of  sura  al-Tawba  enjoins  fighting  against  those 
who  breached  the  promise,  ostracized  Allah’s  Messenger  jfk  and  his 
Companions  % from  Mecca  and  initiated  aggression,  invasion  and 
ordeals: 


jd  Jsj  IrC  '3^=" 

^ fjCy/y*  ££  oi  o'  l J j\ 


4 Will  you  not  fight  a people  who  broke  their  oaths 
(violating  the  peace  treaty  and  restoring  the  state  of  war), 
and  decided  to  banish  the  Messenger  ($>)  whilst  the  first 
time  it  is  they  who  initiated  war  against  you ? Do  you  fear 
them  f But  Allah  has  more  right  that  you  should  fear  Him, 


1 »Al-RazT , al-Tafsn  al-kabir,  1:179. 
z Qur;an  9:12. 
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provided  you  are  believers,  y 


Commenting  on  this  verse,  Imam  al-Wahidi  (d.  468  ah)  said: 


IjJlc-lj  llf*  jLlJl  slJo  Sljlj 

APilsf  Jlij  ^ 4Ul  jjij  4<plj>-  Jp  ^ 

\j'4  tUij£  ijL-ii  $ sijlj  ^ 

jl  2Uij  ^llc-  ^>1  JlS  ... 

**  << 
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Here  breaking  oaths  connotes  that  they  broke  the  treaty  of 
udaybiya  and  supported  Banu  Bakr  against  Banu  Khuza  "a, 
while  the  latter  were  the  allies  of  the  Messenger  of  Allah  Jl 
Some  of  the  exegetes1 2  hold  that  it  means  they  fought  against 
the  allies  of  the  Messenger  of  Allah  Jk — Banu  Khuzafa.  In 
this  way,  they  violated  the  treaty.  According  to  Ibn  cAbbas, 
al-Suddl  and  Mujahid,  it  refers  to  Banu  Khuzaca,  because  the 
people  of  Quraysh  pitted  and  supported  Banu  Bakr  against 
them.3 


Ibn  Kathir  has  interpreted  this  verse  in  the  following  manner: 

jji  •••  cyt 

j^iJl  ^1  y^J\  J 1b j ...  jd j iUJb  : JJi 

jLa»  ^j>-  <U)1  J jic  £4 

di!  j 

[Regarding  the  clause]  “ Those  who  planned  to  exile  the 


1 Ibid.,  9:13. 

•Al-Baghawl,  Macdlim  al-tanziU  2:2.73.  •al-Qurtubl,  al-Jdmv  li  ahkam  al- 
Qur'an , 8:55.  •Ibn  ayvan,  al-Bahr  al-muhft , 5:17.  *Ibn  Kathir,  Ttf/s/r  a/- 
Qufan  al-'Azim ; 4:60.  •al-Shawkanl,  aUqadtr , 2:343. 

3 •Al-Wahidi,  al-Wastt  ft  tafsir  al-Qur'an  al-Majld , 2:481. 
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Messenger  of  Allah  ^ from  Mecca ...”  in  view  of  some  of 
the  exegetes,  it  refers  to  the  battle  of  Badr,  though  others 
have  interpreted  it  as  the  breach  of  the  treaty  of  peace  by  the 
polytheists  of  Mecca  with  Muslims  and  the  aiding  their  allies, 
Banu  Bakr,  and  fighting  against  the  allies  of  the  Messenger 
of  Allah  Jk,  Banu  Khuzaca,  until  the  Messenger  of  Allah  jjh 
marched  on  Mecca  in  the  year  of  conquest.1 


With  respect  to  the  Abode  of  Reconciliation,  Imam  al-Jassas  has 
quoted  a statement  of  Muhammad  b.  al-  asan  in  Ahkdm  al-Qur  an 
(5:83).  In  it  he  says  that  demolishing  the  places  of  worship  belonging 
to  non-Muslims  located  in  the  Muslim  majority  areas  is  strictly 
prohibited,  and  their  security  is  a constitutional  obligation  of  the 
Islamic  state.  Imam  Muhammad  b.  al-  asan  has  said: 


When  a land  under  reconciliation  becomes  a territory  of  the 
Muslims,  then  no  church,  sanctuary,  or  Zoroastrian  temple 
that  was  there  before  should  be  demolished.2 


12.2.3  Preference  of  Reconciliation  and 
Compromise  for  the  Establishment  of  Peace 


In  sura  al-Anfal,  the  Muslims  have  been  inspired  to  adopt  reconciliation 
to  restore  and  stabilize  peace  and  security.  Allah  has  ordained: 


3*  jAjl  (Jp  jTjjj 

‘XLL&-  jU  ,jl  C>lj 


4And  if  they  (the  combatant  or  hostile  disbelievers)  incline 
to  peace  and  reconciliation,  you  also  incline  to  it  and  put 
your  trust  in  Allah.  Surely,  He  alone  is  All-Hearing,  All- 
Knowing.  And  if  they  seek  to  deceive  you,  then  surely  Allah 


1 »Ibn  Kathlr,  Tafstr  al-Qur  an  al-A^tm,  2:340. 

•Al-Jassas,  Ahkam  al-Qur'an,  5:83. 
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is  Sufficient  for  you.  '#1 


Despite  all  the  peace  making  and  reconciliatory  actions,  if  an 
opponent  breaks  the  treaty  and  comes  out  with  open  enmity,  then  the 
treaty  can  be  terminated  on  the  grounds  of  equality.  The  Muslims  are 
instructed  to  be  patient,  if  the  opponent  does  not  act  against  the  treaty. 
In  this  regard,  Allah  Most  High  has  said: 


4 And  if  you  apprehend  treachery  from  a people , then 
throw  their  promise  back  to  them  on  the  basis  of  equality. 
Indeed , Allah  does  not  like  the  treacherous.  fz 

What  could  be  a better  testimony  to  believe  that  Islam  is  a religion 


of  peace,  security  and  reconciliation  than  the  truth  to  which  Allah 


guided  His  exalted  Messenger  to  provide  asylum  to  a polytheist  if 
he  seeks  it?  Allah  says: 


\And  if  any  of  the  idolaters  seeks  asylum  with  you , provide 
him  with  protection  until  he  listens  to  the  Words  of  Allah. 
Then  escort  him  to  his  haven.  This  is  because  these  people 
do  not  possess  the  knowledge  (of  the  truth),  f* 

12*3  The  Abode  of  Treaty  (DAr  al-cAhd) 

Defining  the  Abode  of  Treaty,  Shaykh  Abu  Zahra  (1897-1974  C 


writes: 


1 Qur'an  8:61-62. 

1 Ibid.,  8:58. 

3 Ibid.,  9:6. 
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(An  Abode  of  Treaty)  refers  to  those  states  where  Muslims 
and  non-Muslims  are  bound  by  a treaty.* 1 


Shaykh  Abu  Zahra  speaks  about  the  differences  between  the  two 
states  (the  Abode  of  Islam  and  the  Abode  of  Reconciliation)  with 
mutual  harmony  and  consent  about  the  conditions  of  agreement.  He 
opines  that  the  conditions  of  both  states  may  be  different,  relative  to 
their  respective  power  and  might,  or  weaknesses  and  limitations. 


^>Y^j  U <jp  U ly>  oi jtj 
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The  rulers  of  this  territory  (combatants)  reconcile  with 
the  current  Islamic  state  on  the  conditions  determined  by 
the  parties  (to  the  conflict).  These  conditions  may  differ 
according  to  the  mutual  agreement  based  on  the  control  and 
weakness  of  the  tribes  and  governments,  and  it  may  also 
differ  according  to  the  need  of  support  and  assistance  of  the 
Islamic  state.1 


An  Abode  of  Treaty  can  also  be  defined  as: 

All  the  non-Islamic  states  that  are  in  a long-term  or  permanent 
peace  treaty  with  the  Islamic  states,  whether  or  not  they  enter 
into  the  condition  of  immigration  or  citizenship,  are  included 
in  an  Abode  of  Treaty. 

It  is  the  firm  responsibility  of  the  Islamic  state  to  fulfil  all  the 
terms  and  conditions  of  the  treaty. 


iz.3.1  QurAnic  Injunction  to  Fulfil  Agreements 
with  an  Abode  of  Treaty 

Allah  Most  High  commanded  Muslims  to  complete  the  terms  of  the 


1 *Abu  Zuhra,  al-  Alaqat  al-duwaliyya  ft  al-Islam,  p.  58. 

1 Ibid.,  p.  59. 
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treaties  with  the  tribes  of  the  disbelievers  who  did  not  break  the  treaty 
and  did  not  rebel  against  the  state  of  Medina.  In  sura  al-Taivba , Allah 
Most  High  said: 


^3*^'  4^ 


iExcept  those  idolaters  with  whom  you  made  an 
agreement,  who  then  did  not  show  any  latitude  (in 
executing  the  treaty)  and  who  did  not  support  (or  reinforce) 
anyone  against  you.  So  fulfil  the  treaty  with  them  till  the 
end  of  the  term.  Surely , Allah  loves  those  who  fear  Him.* 1 


In  the  commentary  on  the  above  verse,  Imam  al-Wahidl  has  said: 

4)1  Ul  JlS  4^0 S? 

jlSj  ^CcL  ^$411  y\  4 jCS  ^jA  0 y^> 

<8^  f3>  :55yj  &■  it  f+J  i*  jJ 

(Jcli  fj  <Oi‘  j^4c  i,^  fJj>  iiji  jj  if 


About  the  words  of  Allah  Most  High:  4 Except  those 
idolaters  with  whom  you  made  an  agreement 4,  the 
interpreters  said:  “Allah  has  given  an  exception  to  a group 
named  Banu  Damra,  a tribe  of  Banu  Kinana.  The  Messenger 
of  Allah  gave  instructions  to  complete  the  term  of  the 
agreement  with  them,  as  there  were  nine  months  left  till  the 
end  the  term.  Then  Allah  Most  High  said:  10  then  did 

not  show  any  latitude  f in  executing  the  treaty,  which  refers 
to  the  conditions  of  the  treaty  4 and  who  did  not  support  (or 
reinforce)  anyone  against  you4  and  they  did  not  help  your 
enemies,  4 So  fulfil  the  treaty  with  them  till  the  end  of  the 


Qur'an  9:4. 


1 
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term*,  that  is,  until  the  period  of  agreement  ends.”1 

Later,  in  another  verse  of  sura  al-Tawba,  Allah  Most  High  ordered 
the  Muslim  state  to  complete  the  term  of  the  treaty  signed  with  the 
non-Muslim  states.  The  Qur'an  reveals: 


4 (How)  can  there  be  a promise  for  the  polytheists  with 
Allah  and  His  Messenger  (Jk)  except  for  those  with  whom 
you  have  made  a treaty  near  the  Sacred  Mosque  (at  al- 
Hudaybiya)?  So  as  long  as  they  remain  true  to  ( the  treaty 
with ) you,  remain  true  to  them.  Surely,  Allah  loves  those 


who  fear  Him.'p 1 


This  is  an  ample  proof  of  the  veracity  of  the  Din  [religion]  of  Islam 
as  a religion  of  peace  and  security.  The  people  of  Medina  were  not 
allowed  to  use  force  and  take  up  arms  against  the  people  of  Mecca 
until  the  Meccans  themselves  breached  their  promise  on  the  treaty  of 
udaybiya  and  attacked  and  killed  the  allies  of  the  state  of  Medina. 

A study  of  the  biography  of  Allah’s  Messenger  -0.  will  unfold  that 
he  concluded  two  kinds  of  treaties  with  non-Muslim  communities. 

1.  A Temporary  or  Long-Term  Treaty. 

2.  A General  Treaty. 

12. 3. 1. 1 A Temporary  or  Long-Term  Treaty 

The  best  example  of  a temporary  treaty  or  a long-term  treaty  was 
the  pact  of  udaybiya,  which  came  into  effect  in  the  sixth  year  after 
migration  to  Medina,  between  the  state  of  Medina  and  the  pagans  of 
Mecca.  This  peace  treaty  laid  aside  war  for  ten  years  between  these 
two  states.  In  this  way,  both  states  were  tied  to  the  treaty  of  peace  and 
the  state  of  war  was  suspended. 

1 •Al-WahidI,  al-Wastt  fi  tafsir  al-Kitab  al-'Azrz , 2:479. 
z Qur'an,  9:7. 
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i-  Imam  al-ShaficI  (150-204  ah)  has  described  the  duration  of  the 
temporary  or  long-term  treaty  of  udaybiya: 


The  treaty  of  udaybiya  between  him  (Allah’s  Messenger  0) 
and  the  people  of  Mecca  was  for  ten  years.* 1 


Abu  Dawud  has  reported  in  al-Sunan 

j 4* ' 

. V lit  j ii  Zle-  bzd  o\ 


“They  (the  Quraysh)  reconciled  that  they  will  observe  the 
truce  and  honour  a ten-year  no-war  pact.  People  will  reside 
in  peace  during  that  period,  and  no  differences  and  spite 
will  load  the  hearts  of  both  the  parties,  and  they  will  neither 
backbite  each  other  nor  express  any  malice  face  to  face.”2 


2.  Ibn  al-Qayyim  al-  anball,  in  his  book  Zad  al-macad  ft  ha dy  Khayr 
al-'Ibad  (3:299),  has  expressed  his  views  about  this  treaty  between  the 
Muslims  of  Medina  and  the  people  of  Mecca.  He  said: 


The  truce  between  the  Muslims  and  the  people  of  Mecca  was 
to  be  in  effect  for  ten  years. 


In  the  light  of  this  treaty,  the  state  of  Medina  was  considered  an 
Abode  of  Islam,  and  the  State  of  Mecca  was  considered  an  Abode  of 
Treaty.  The  state  of  Medina  conformed  to  the  treaty,  until  the  peop 
of  Quraysh  themselves  breached  it. 

3.  Imam  ‘Abd  al-Malik  b.  Hisham  (d.  218  ah),  on  the  authority  of  I 
Ishaq  (d.  150  ah),  reported  the  details  of  the  violation  of  the  treaty 


1 •Al-Shafi'i,  al-Umm,  4:189.  »al-BayhaqI  in  al-Sunan  al-kubra,  9:221. 

1 »Abu  Dawud,  al-Sunan,  3:86  §2766 
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udaybiya: 
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Banu  Bakr  (allies  of  the  polytheists  of  Mecca)  and  Quraysh 
attacked  Khuza:a  (the  allies  of  the  Messenger  of  Allah  and 
inflicted  on  them  suffering  and  killings,  breaching  the  treaty 
which  was  between  them  and  the  Messenger  of  Allah  0>.1 


4.  Imam  Abu  Ja'far  b.  Jarir  al-Tabari  (224-310  ah),  in  his  commentary 
TafsTr  janii  al-bayan  ft  tafstr  al- Qur'an  (10:82),  also  cited  the  violation 
of  the  treaty  of  udaybiya  by  the  polytheists  of  Mecca.  He  said:  “The 
people  of  Mecca  did  not  stick  to  the  treaty  and  breached  it  by  pitting 
and  supporting  Banu  Bakr  (the  allies  of  Quraysh)  against  the  allies  of 
the  Messenger  of  Allah  Jl  (Banu  Khuza'a).” 

5.  Imam  Abu  asan  'All  b.  Ahmad  al-Wahidl  (d.  468  ah)  said  about 
the  treachery  of  the  polytheists  and  their  violation  of  the  truce  in  his 
commentary  on  the  verse  of  sura  al-Tawba: 


4Their  hearts  abstain ^ from  maintaining  the  treaty,  4 and 
the  majority  of  them  are  corrupt that  is,  traitorous  and 
betrayers  of  the  treaty.1 


12.3.1.x  The  General  Treaty  of  Peace  and 
Reconciliation 

12.3. 1. 2. 1 The  Pact  of  Medina 

Here  are  some  of  the  articles  of  the  pact  of  Medina.  They  highlight 


1 »Ibn  Hisham,  al-Slra  al-Nabawiyya,  5:48. 

•Al-Wahidl,  al-WasTt  fl  tafstr  al-Kitab  al-Aztz,  1:454-455. 
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some  distinctive  features  of  the  first  written  constitution  of  humanity, 
i.  Weaving  unity  amongst  all  the  communities  of  Medina  at  the  state 
level,  Allah’s  Messenger  0 said: 

9J*  Cri  ^ ^rl 

“These  communities  shall  be  as  one  unified  [constitutional 
and  political]  body,  distinct  from  (other)  people.”1 


z.  Establishing  a separate  political  identity  and  brotherhood  for 
Muslims,  the  Prophet  0 said: 


.^Ul  jjz  ^ Jlji 


> * ?i 

Jl  Jl  J 


“As  compared  to  other  communities,  all  believers  are  brothers 
to  one  another.”2 


3-  Providing  the  guarantee  of  equity,  equality,  security,  justice  and 
support  to  the  Jews  who  entered  into  the  pact  and  accepted  the  writ  of 
the  state  of  Medina,  Allah’s  Messenger  ^ said: 

^ j j 4J  jU  yyt  y* 

“The  Jews  who  obey  our  rule  shall  be  given  assistance  and 
equality.  They  shall  not  be  wronged,  nor  will  anyone  be 
supported  against  them.”3 

4.  In  the  first  article  of  the  pact  of  Medina,  Muslims  are  regarded  as 
the  allies  of  the  Jews.  In  article  twenty-eight,  the  Jews  and  other  non- 
Muslims  are  given  a separate  identity  along  with  religious  freedom. 
The  Messenger  of  Allah  ^ clarified: 


•Ibn  Hisham,  al-Sira  al-Nabawiyya , 3:32.  Mbn  Kathlr  , al-Bidaya  wa  al- 
nihaya , 3:224. 

2 •Ibn  Hisham,  al-Sira  al-Nabawiyya , 3:33.  #Ibn  Kathlr,  al-Bidaya  wa  al- 
nihaya , 3:225. 

#Ibn  Hisham,  al-Sira  al-Nabawiyya , 3:33.  •Ibn  Kathlr,  al-Bidaya  wa  al - 
nib  ay  a,  3:225. 
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“The  Jews  of  Barm  Awf  (non-Muslim  minorities)  shall  be 
considered  a single  political  unity  with  the  believers.  As  for 
Jews,  they  have  their  religion  (dm),  and  as  for  Muslims,  they 
have  their  Religion  (Dm).  And  he  who  commits  wrongdoing 
or  sins  will  not  harm  anyone  else  other  than  himself  and  his 
family.”1 


12.3.1.2.2  Developing  Political  Unity  to  Stabilize 
the  State  and  Establish  Peace 

The  Messenger  of  Allah  0 clarified: 


Jp-  V j (jy  jp  V J jp  Jjti  V 

vi  y\  Sj^.1  Vj 


“An  Arab  has  no  superiority  over  a non-Arab,  nor  does  a 
non-Arab  has  any  superiority  over  an  Arab.  A white  has  no 
superiority  over  a black,  and  a black  has  no  superiority  over 
a white.  The  standard  of  superiority  is  piety  (taqwa)  alone.”2 


Describing  the  sociopolitical  freedom  of  all  groups  and  the  nature 
of  their  relations  with  Muslims,  the  Messenger  of  Allah  0 said: 

^ 3 ^ 0 s ^ 0 ^ 3 o ^ ^ 
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“Every  group  shall  pay  the  penalty  equally  and  justly  and 
free  their  prisoners  from  the  custody  of  Muslims.”3 


•Ibn  Hisham,  al-Stra  al-Nabawiyya,  3:34.  «Ibn  Kathlr,  al-Bidaya  wa  al- 
nihaya , 312.2,5. 

2 Set  forth  by  •Ahmad  b.  anbal  in  al-Musnad,  5:411  §23536.  •al-Jabaram  in 
al-Mu  jam  al-awsat , 5:86  §4749.  •al-Bayhaqi  in  Shu'ab  al-imdn , 4:289  §5137. 

Cited  by  •Ibn  Hisham  in  al-Slra  al-Nabawiyya , 2:501.  •al-Bayhaqi  in  al- 
Sunan  al-kubrd,  8:106  §i6i47— 16148.  #Ibn  Kathlr  in  al-Bidaya  wa  al-nihdya , 
3:224.  *Dr  Hamid  Ullah  in  al-Watha'iq  al-siyasiyya , p.  41. 
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12.3. 1.2.3  Allah’s  Messenger  ^ is  the  Founder  of 
the  Concept  of  Integration 

The  Messenger  of  Allah  ^ united  all  the  communal  groups  into  a single 
community  despite  their  religious,  linguistic,  and  racial  differences, 
and  became  the  founder  of  the  concept  of  integration — the  sole 
means  of  remedying  the  socio-civilizational  and  cultural  conflicts  and 
enigmas  devouring  the  modern  world. 

Today  we  are  engaged  in  a marathon  struggle  at  global  level  to 
win  religious,  social,  cultural  and  economic  freedoms  for  every  class 
and  community  of  human  society.  The  Messenger  of  Islam,  however, 
bestowed  upon  humanity  these  freedoms,  especially  the  religious 
freedom — not  only  for  the  Jews  but  all  the  tribes  and  ethnic  entities 
more  than  fourteen  centuries  ago.  He  Jfc  proclaimed: 

A ^ ^ 

Jf.  5Jt : 

“The  Jews  of  Banu  cAwf — non-Muslim  citizens — shall  be 
considered  a single  political  unity  with  the  believers.” 1 


Thus  he  knitted  them  into  a single  community  along  with  t! 
Muslims. 


iz.3.1.2.4  The  Pact  of  NajrAn 

Allah’s  Messenger  had  guaranteed  the  security  of  the  lives  a 
properties  of  the  people  of  Najran.  The  instrument  of  protection  w 
an  agreement  concluded  between  the  Messenger  of  Allah  0>  and 
Christians  of  Abyssinia.  This  agreement,  the  pact  of  Najran  brou 
about  in  the  Prophet’s  period,  is  a concrete  and  practical  evide 
of  his  protection  of  human  rights — especially  the  right  of  religi 
freedom  and  security.  In  that  regard,  the  Messenger  of  Allah  iss 
this  guarantee: 


^Lp  44LI  J JS\  •ili-  4)!  £o  01 


1 •Ibn  Hisham,  al-Stra  al-Nabawiyya , 3:34. 
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“Indeed,  Najran  and  her  allies  are  under  the  guarantee  of 
Allah  and  the  guarantee  of  the  Messenger  of  Allah  They 
are  to  be  protected  in  their  blood,  lives,  lands,  wealth,  religion, 
monks  and  priests,  those  who  are  present  amongst  them  and 
those  who  are  absent,  their  animals  and  caravans,  and  their 
places  of  worship.  They  should  not  be  forced  to  change  their 
religion.  There  will  be  no  change  in  their  rights  and  the  rights 
of  their  places  of  worship.  No  priest  or  monk,  and  no  leader 
or  servant  of  places  of  worship  shall  be  removed  from  their 
places  or  possessions,  be  they  plentiful  or  scarce,  and  no  one 
should  suffer  fear  or  danger.”1 2 


The  Messenger  of  Allah  awarded  a constitutional  and  legal 
status  to  the  security  of  people  in  treaty  through  his  covenants,  treaties 
and  commandments.1 

These  details  clarify  that  it  is  not  permissible  to  declare  non- 
Muslim  states  as  Abodes  of  War  when  they  are  under  treaties  and 
agreements  of  peace  and  reconciliation.  On  the  contrary,  they  fall  into 
the  category  of  the  Abodes  of  Treaty.  Therefore,  those  who  revolt, 
rebel  and  murder,  and  breach  the  treaty  with  the  Abode  of  Treaty  are 
declared  misguided  and  evicted  from  the  pale  of  Islam.  The  Prophet 
& said:  “They  are  not  from  me.”  He  removed  them  from  his  Umma. 
Abu  Hurayra  Jj.  related  that  Allah’s  Messenger  warned  against  the 
masterminds  and  instigators  of  turmoil,  saying: 


1 Cited  by  »Ibn  Sa‘d  in  al-Tabaqat  al-kubra,  1:288,  358.  »Abu  Yusuf  in  al- 
Kharaj,  78.  *Abu  'Ubayd  al-Qasim  b.  Sallam  in  Kitab  al-amwal. , p.  144-245 
§503.  »lbn  Zanjawayh  in  Kitab  al-amwal,  pp.  449-450  §732.  •al-Baladhurl  in 
Futtih  al-buldan,  p.  90. 

2 Cited  by  *Ibn  Zanjaways  in  Kitab  al-amwal,  pp.  450-451  §732. 
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“Whoever  rebels  against  the  writ  of  the  Muslim  state  [and 
challenges  its  authority]  and  separates  himself  from  the 
community  [jama'a]  and  then  dies,  he  dies  the  death  of  one 
in  a state  of  jahiliyya  [pre-Islamic  time  of  ignorance].  And 
whoever  fights  under  a blind  banner,  becomes  angry  for 
the  sake  of  ignorant  bigotry,  calls  to  ignorant  bigotry  and 
gives  support  to  blind  bigotry  and  is  then  killed,  his  death  is 
one  of  jahiliyya . And  whoever  secedes  from  my  nation  [and 
rebels  against  the  state,  raising  legions  and  troops],  killing  its 
righteous  and  sinful  members  and  feels  no  compunction  [in 
killing]  its  believers  and  does  not  fulfil  the  oath  of  the  one 
from  whom  an  oath  is  taken,  then  he  is  not  from  me  and  I 
am  not  from  him.”1 


The  hadith  of  the  Messenger  of  Allah  clearly  mentions  that  the 
one  who  violently  rebels  against  an  Abode  of  Treaty  does  not  belong 
to  the  Umma . 

12.4  The  Abode  of  Peace  (Dar  al-Amn) 

Against  the  backdrop  of  the  modern  era,  we  can  describe  an  Abode  of 
Peace  in  the  following  way: 

The  Abode  of  Peace  includes  those  non-Islamic  states  that 
never  behaved  aggressively  or  engage  in  combat  or  military 
actions  against  the  Muslim  state.  They  are  neither  enemies, 
nor  has  any  treaty  of  peace  been  concluded  with  them,  nor 

1 Set  forth  by  •Muslim  in  al-Sahlh : Kitdb  al-imdra  [The  Book  of  Leadership], 
chapter:  “The  Obligation  to  Stick  to  the  Mam  Body  of  the  Muslims  in  the  Time 
of  Trials,”  3:1476-1477  §1848.  •Ahmad  b.  Hanbal  in  al-Musnad , 2:296,  488. 
•al-Nasa/I  in  al-Sunan:  Kitdb  tahrTm  al-darn  [The  Book  on  the  Prohibition  of 
Bloodshed],  7:123  §4114. 
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did  any  such  situation  arise  to  work  out  any  agreement — such 
are  the  countries  that  fall  into  the  category  of  Abode  of  Peace. 


It  must  be  borne  in  mind  that  an  Abode  of  War  is  the  state  engaged 
in  war  with  another  state.  The  rest  of  the  states  are  Abodes  of  Treaty 
and  Abodes  of  Peace  through  the  treaty  of  peace  of  the  United  Nations; 
they  are  not  Abodes  of  War.  In  modern  times,  by  virtue  of  the  United 
Nations,  all  countries,  including  the  United  States  of  America,  Great 
Britain,  and  other  non-Muslim  countries,  are  the  Abodes  of  Treaty 
and  the  Abodes  of  Peace. 


12.4.1  The  HanafI  Stance  on  the  Abode  of  Islam 

The  anafl  jurists  have  figuratively  regarded  all  those  non-Islamic 
combating  or  non-combating  states  as  the  Abodes  of  Islam  where  the 
Muslims  are  allowed  to  openly  practise  the  signs  and  rituals  of  Islam. 
In  their  view,  any  non-Muslim  country  becomes  an  Abode  of  Islam 
when  Islamic  rules  are  openly  practised. 

In  the  view  of  Imam  Abu  anlfa,  an  Abode  of  Islam  does  not  mean 
the  territory  where  Muslims  dwell;  nor  does  an  Abode  of  Disbelief 
indicate  a country  where  disbelievers  abide.  In  view  of  the  Hanafls,  the 
annexation  of  dar  (abode)  with  Islam  and  kufr  does  not  connote  Islam 
or  kufr,  it  rather  refers  to  peace  and  fear.  The  rules  will  be  applied  on 
the  basis  of  peace  and  fear  and  will  not  be  premised  on  Islam  and  kufr. 
In  this  connection,  see  once  again  the  statement  of  Imam  al-Kasanl  that 
has  appeared  in  Badai ‘ al-sana'k  already  quoted  in  the  preceding  pages: 


jljJl  2 j So Si  iji  (J 
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The  rationale  of  the  statement  of  Imam  Abu  anlfa’s  is  that 
the  annexation  of  ‘ dar ’ (abode)  with  Islam  and  kufr  is  not 
because  of  Islam  or  kufr  per  se.  Its  implied  intent  is  peace  and 
fear.  The  Abode  of  Islam  denotes  an  Abode  of  Peace  and  the 
Abode  of  Disbelief  signifies  an  Abode  of  Terror.1 


According  to  the  great  Imam  Abu  amfa,  the  Abode  of  Islam  and 


I 


►Al-Kasani,  Bada'v  al-sana  i\  7:131. 
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the  Abode  of  Disbelief  do  not  imply  the  religion  Islam  and  its  denial 
i.e.,  kufr . They  rather  connote  that  any  state  where  there  is  security  for 
Muslims  is  regarded  as  an  Abode  of  Islam,  and  any  state  where  there  is 
no  guarantee  of  peace  and  protection  for  the  Muslims  or  non-Muslims 
is  deemed  an  Abode  of  Disbelief.  They  are  not  distinguished  on  the 
basis  of  religion.  Instead,  they  are  based  on  peace,  security,  protection 
and  freedom  that  have  been  provided  to  or  withdrawn  from  them. 

The  great  Imam  said: 


.>531  j jOCVl  V o£jlj OUVl 
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The  rulings  (concerning  the  classification  of  the  abodes)  are 
based  on  security  and  fear — not  Islam  and  kufr  (disbelief).1 


Taking  into  account  the  situations  of  security  and  fear  is  of  greater 
concern.  So  long  as  the  Muslims  are  not  in  need  of  seeking  security, 
and  peace  and  security  already  provided  endures,  the  land  does  not 
become  dar  al-kufr. 

Here  are  some  expositions  propounded  by  the  anafl  jurists  on 
this  subject. 

1.  Imam  cAla'  al-Dln  al-Kasanl  al-  anafl  (d.  587  ah)  declares  a non- 
Muslim  country  an  Abode  of  Islam  on  the  basis  of  the  manifestation 
of  Islamic  rules  through  implementation  (freedom  to  practise  the 
teachings  and  rituals  of  Islam).  He  writes: 


jjgla?  jb  >531  jb  01  V <J >^3 


We  (unanimously)  proclaim — and  there  is  no  difference  on 
this  matter  among  us — that  any  non-Muslim  state  becomes 
an  Abode  of  Islam  when  Islamic  rules  and  injunctions  appear 
(as  freely  practised).2 


2.  'Ala'  al-Dm  al-Haskafl  (d.  1088  ah)  has  given  his  viewpoint  in  al- 
Durr  al-mukhtar  fi  shark  tanwir  al-absdr  (4:175): 


1 Ibid. 

2 Ibid. 
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If  Islamic  pillars  enter  into  practice,  like  offering  the  Friday 
ritual  prayer  and  the  ctd  ritual  prayers  in  any  non-Muslim 
Abode  of  War,  that  state  becomes  an  Abode  of  Islam,  though 
the  majority  of  residents  may  be  non-Muslims  and  it  may  not 
border  an  Islamic  state. 


3.  The  same  definition  is  given  by  \Abd  al-Rahman  b.  Shaykh 
Muhammad  b.  Sulayman,  generally  known  as  Shaykh  Zadah  (d.  1078 
ah),  in  Majma c al-anbur  fi  shark  Multaqa  al-abhur  (2:455). 

4.  In  the  backdrop  of  the  current  scenario,  Shaykh  Abu  Zahra  has  also 
mentioned  this  point  of  view  in  his  al-'Alaqat  al-dutvaliyya  fi al-Islam. 
According  to  him,  in  modern  times  the  whole  world  has  united  under 
one  international  system.  Practising  this  particular  universal  law  is,  in 
fact,  congruous  with  the  Islamic  principle  of  the  fulfillment  of  a treaty. 
Therefore,  from  the  beginning,  all  non-Islamic  member  countries  of 
the  United  Nations  will  not  be  included  among  the  Abodes  of  War. 
They  will  rather  fall  into  the  category  of  the  Abode  of  Treaty,  except 
for  the  state  that  is  directly  at  war  with  a Muslim  country.  He  writes: 
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It  is  necessary  to  be  aware  of  the  fact  that  the  whole 
world  has  been  collected  under  a global  system  and  all  its 
members  are  under  obligation  to  uphold  its  rule  of  law 
and  observe  its  discipline  in  letter  and  spirit.  The  dictate 
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of  Islam  under  this  collective  and  unified  system  is  that  the 
covenants,  agreements  and  restrictions  to  which  the  Islamic 
countries  have  committed  themselves  must  be  fulfilled.  The 
implementation  and  execution  of  this  law  amounts  to  the 
fulfilment  of  the  covenant  that  the  Quran  has  ordained  us 
to  implement,  for  which  they  have  bound  themselves  with 
treaties  and  restrictions.  Under  these  conditions,  all  non- 
Muslim  countries  that  are  members  of  the  UN  cannot  be 
included  among  the  Abodes  of  War.  They  rather  fall  into  the 
category  of  the  Abode  of  Treaty.1 


He  has  expressed  this  opinion  in  the  light  of  the  following  verse  of 
the  Holy  Qur'an: 


p l \b 


4. Except  those  idolaters  with  whom  you  made  an 
agreement , who  then  did  not  show  any  latitude  (in 
executing  the  treaty)  and  who  did  not  support  (or  reinforce) 
anyone  against  you . So  fulfil  the  treaty  with  them  till  the 
end  of  the  term . Surely , Allah  loves  those  who  fear  Him.  4 2 


Today,  we  have  so  deeply  mired  ourselves  into  ignorance  that  we 
have  deformed  our  basic  Islamic  beliefs  and  are  unable  to  recognize 
what  the  Qur'an  has  ordered  us  to  practise.  We  miserably  lack  Islamic 
knowledge.  The  great  jurists  do  not  feel  any  hesitation  in  calling  a 
non-Muslim  state  an  Abode  of  Islam  on  very  insignificant  conditions. 
Opposite  to  them  are  a small  number  of  terrorists  who,  owing  to  a 
dearth  of  wisdom,  intellect  and  insight  into  Islamic  law,  issue  verdicts 
allowing  bloodshed  and  terrorism  in  the  same  countries.  If  the  Western 
countries  like  the  US,  Great  Britain,  France  and  others  are  declared 
Abodes  of  War  instead  of  Abodes  of  Treaty  or  Abodes  of  Peace,  it  will 
become  impermissible  for  the  Muslims  to  live  there  anymore,  and. 


1 •Abu  Zuhra,  al-Alaqat  al-duwahyya  ft  al-Islam , p.  60. 

* Qur'an  9:4. 
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under  the  Islamic  Law  (Shariah),  they  will  have  to  migrate  from  these 
countries. 


12.. 5 The  Abode  of  War  (Dar  al-  arb) 

It  is  an  exceptional  case  for  a non-Muslim  state  to  be  an  Abode  of 
War.  We  have  already  explained  that  an  Abode  of  War  is  the  country 
that  is  at  war  with  a Muslim  state.  Apart  from  that,  all  other  countries 
are  Abodes  of  Peace  and  Abodes  of  Treaty,  through  their  international 
treaty  of  peace  with  the  United  Nations. 

Describing  the  definition  of  the  Abode  of  War  by  the  Shafi'I  school 
of  thought,  Safdr  Abu  ablb  writes: 


0 > r 


£•  p-e-* 1  ^ jU5dl  1%  alp  j!3 
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The  Abode  of  War,  according  to  the  ShafiT  jurists,  refers 
to  the  non-Muslim  countries  that  are  not  at  peace  with  the 
Muslim  (countries,  but,  are  at  war  with  them)*1 


12.5. 1 The  Islamic  Ruling  for  the  non-Combatants 

Islam  does  not  allow  the  killing  of  the  non-combatants  even  during 
war.  It  condemns  the  unjust  killings  under  all  circumstances. 

Imam  Muslim  has  reported  on  the  authority  of  Abu  Hurayra  & that, 
granting  general  asylum  to  the  non-combatants,  Allah’s  Messenger  ^ 
said  on  the  day  of  the  conquest  of  Mecca: 


‘ir*)  'jZj  ^3  jllLi  J\  jis  jrf  jZ 

f 


He  who  enters  the  house  of  Abu  Sufyan  is  safe;  he  who  lays 
down  his  weapon  is  safe;  and  he  who  closes  the  doors  of  his 
house  is  also  safe.”" 


•Sa  di  Abu  abib,  al-Qamus  al-fiqki,  p.  84. 

1 Set  forth  by  .Muslim  in  al-Sahrh,  3:1407  §i78o.  .Abu  Dawud  in  al-Sunan, 
3.162  §3021.  •al-Bazzar  in  al-Musnad , 4:122  §1292. 
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12.5.2  The  Quranic  Injunction  on  Excellent 
Morality  with  non-Combatants 

Great  emphasis  has  been  laid  in  the  Quran  and  hadith  on  showing 
character  towards  non-combatants  and  treating  them  with  piety  and 
kindness.  Allah  has  ordained  in  the  Qur  an: 


-Jg:  pj  4 P 5*-  ^ 
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4 Allah  does  not  forbid  you  to  be  good  to  them  and  treat 
them  with  equity  and  justice  who  did  not  fight  against  you 
on  ( the  question  of)  Din  (Religion),  nor  did  they  drive  you 
out  of  your  homes  (i.e.,  homeland ).  Surely , Allah  likes  those 
who  conduct  themselves  with  equity  and  justice.  Allah 
only  forbids  you  to  befriend  those  who  fought  against  you 
on  (account  of)  the  Din  (Religion)  and  drove  you  out  of 
your  homes  (i.e.,  homeland)  and  aided  (your  enemies)  in 
expelling  you.  And  whoever  makes  friends  with  them,  it  is 
they  who  are  the  wrongdoers.} 1 


1.  Ibn  al-Jawzi  (510-579  ah) 
said  verse: 


has  written  in  his 


commentary  on 


the 


iLf  J 4-^-J  jt  Jli 


According  to  the  exegetes,  this  holy  verse  of  the  Qur  an 
concedes  us  leave,  excuse  and  justification  to  be  gentle  and 
nice  towards  those  who  are  not  involved  in  fighting  against 


1 Qur’an  60:8-9. 
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the  Muslims,  even  though  they  have  already  breached  the 
alliance.1 2 

2.  In  his  commentary  on  this  verse,  Imam  al-Qurtubl  (284-380  ah) 
writes: 


f-ij  Lpl**  J JUj  4)1  'ry^  \ 


This  verse  provides  a concession  to  treat  with  excellence 
those  who  neither  feel  hostility  nor  wage  combat  against  the 
Muslims.1 


3.  Ibn  Kathir  writes  while  interpreting  this  verse: 


r-^  s ^ ' Ji  i ^sifS y °J\ 


Allah  does  not  prohibit  you  from  being  good  to  those  non- 
Muslims  who  do  not  fight  against  you  because  of  your  Dm 
(Religion),  nor  do  they  help  others  in  expelling  your  women 
and  elderly  persons  from  their  country.3 


I2-5-3  The  Affectionate  Behaviour  of  Medina 
TOWARDS  NON-COMBATANTS 

To  facilitate  a better  understanding  of  this  subject,  it  is  worthwhile 
to  narrate  an  episode  from  the  holy  life  of  the  exalted  Messenger  of 
Allah  0s.  In  the  days  when  the  Messenger  of  Allah  0 was  the  head 
of  the  state  in  Medina,  Mecca  was  an  Abode  of  Treaty.  Through  his 
munificence,  largesse,  mercy  and  benevolence,  the  Messenger  of  Allah 
0 turned  the  callous  breasts  of  the  Meccans  into  loving  hearts. 

1.  The  famous  historian  al-Ya'qubl  (d.  274  ah)  writes: 


1 #Ibn  al-jawzl,  Zad  al-mastr,  8:2.37. 

2 •Al-Qurtubl,  al-Jami’  li  ahkam  al-Quran,  18:59. 

3 »Ibn  Kathir,  Tafstr  al-Qur  an  al-A^im,  4:350. 
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The  Prophet  0>  sent  them  (the  disbelievers  of  Mecca)  lumps 
(pieces)  of  gold  through  ~Amr  b.  Umayya  al-Damr!  and 
ordered  him  to  hand  all  of  the  wealth  to  Abu  Sufyan  b.  arb, 
Safwan  b.  Umayya  b.  Khalf  and  Sahl  b.  Amr,  giving  a one- 
third  share  to  each.  When  Safwan  b.  Umayya  and  Sahl  b. 
rAmr  refused  to  accept  it,  Abu  Sufyan  distributed  the  whole 
wealth  amongst  the  indigent  of  the  Quraysh.1 * 


2.,  The  eminent  authority,  Imam  Muhammad  b.  Ahmad  al-Saiakh 
has  narrated  this  event  in  these  words: 


^iJb  'y\ j d iffy  cl i ^ ^ 

Jjd  dyii  ^ UyU  fji  o\y^ J iy.  Ur 
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When  Mecca  was  struck  by  drought,  the  Messenger  of  Allah 
sent  500  dinars  to  Mecca  with  the  instruction  to  hand  this 
wealth  to  Abu  Sufyan  b.  arb  and  Safwan  b.  Umayya  so  that 
they  both  distribute  it  amongst  the  destitute  of  Mecca.  Abu 
Sufyan  accepted  it  while  Safwan  refused.”^ 


Such  was  the  conduct  of  Allah’s  Messenger  ^1,  the  first  head  of 
first  Islamic  state,  towards  his  sworn  enemies.  He  helped  the  pea 
civilian  population  of  non-Muslims  financially  and  supported  them 
the  time  of  drought. 


1 •Al-Ya  qubl,  al-Tarlkh , z:^6. 

z •Al-SarakhsI,  Shark  Kitdb  al-siyar  al-kablr , 1:70. 
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12.5.4  The  Stand  of  the  Imams  and  Hadith- 
ScHOLARS  ON  NON-COMBATANTS 

1.  In  his  Ahkam  ahl  al-dkimma  (1:165),  Ibn  al-Qayyim  al-  anball 
said  about  the  conduct  of  the  Prophet’s  Companions  towards  non- 
combatants: 


V j&j  osui  i p 0,  ^Jl  Oli 


Indeed,  when  the  Prophet’s  Companions  conquered  the 
various  lands,  they  did  not  kill  them  [farmers  and  merchants], 
because  they  did  not  fight  [against  them],  and  so  in  that  sense 
they  [the  civilians]  resembled  the  elderly  and  the  religious 
leaders. 


2.  Non-Muslim  employees  working  in  the  households  of  non-Muslim 
employers  in  the  conquered  areas  are  not  to  be  killed,  and  no  kind  of 
tax  can  be  imposed  upon  them.  This  is  the  decree  of  the  Shariah  with 
regard  to  them.  Ibn  al-Qayyim  stated  the  same  thing,  quoting  cAbd 
Allah  b.  cUmar  £§>: 

s'  ^ £ jjt  9 Jjj  P’  ^ ^ 0 0 & 

The  blood  of  a servant  is  inviolable,  and  is  thereby  similar  to 
that  of  women  and  children.1 2 


3.  Imam  al-AwzacI  (88-157  ah)  took  a similar  view  about  the  non- 
combatants: 


4jl  lit  ol N 


Farmers  are  not  to  be  killed  [during  war]  if  it  is  known  that 
they  are  not  from  the  combatants.2. 


4.  In  in  al-Mughni  ft  fiqh  al-lmam  Ahmad  h . anbal  al-Shaybam , 

1 •Ibn  al-Qayyim,  Ahkam  ahl  al-dkimma , 1:172—173. 

2 •Ibn  Qudama,  al-Mughni , 9:251.  *Ibn  al-Qayyim,  Ahkam  ahl  al-dkimma , 
1:165. 
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Ibn  Qudama  al-MaqdisI  (d.  6zo  ah)  wrote  about  the  non-combatant 
farmers: 


if.  <J*  '-*4  1 ^ ^ li-4'  ^ 
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As  for  the  farmer  who  is  a non-combatant,  he  should  not  be 
killed,  because  it  was  narrated  from  cUmar  b.  al-Khattab  ^ 
that  he  said,  “Fear  Allah  regarding  the  farmers  who  do  not 
wage  war  against  you.”1 


When  two  countries  are  in  a state  of  war,  it  is  forbidden  in  I$1 
to  slay  peaceful  and  non-combatant  civilians,  let  alone  commit  m 
killings  in  peacetime  while  the  victims  are  non-combatant  peace 


citizens. 

The  teachings  of  the  Qur'an,  hadith,  and  the  practices  a 
statements  of  the  Companions  and  the  expositions  and  exege 
of  the  jurists  and  hadith  scholars  all  vividly  reveal  that  Islar 
countries  are  permitted  to  fight  only  those  people  and  forces  in  t 
Abode  of  War  that  are  directly  taking  part  in  hostilities.  According 
Islamic  teachings,  non-combatants  and  civilians  must  remain  safe  ai 
secure  during  war.  At  the  present  time,  under  the  United  Nations, 
countries,  including  the  United  States  of  America  and  Great  Britaf 
and  even  their  citizens  are  regarded  as  Abodes  of  Treaty,  Abodes 
Peace  and  Abodes  of  Islam.  However,  if  someone  is  directly  at 
with  them,  that  is  a separate  case. 

12.5.5  Why  Medina  was  Chosen  for  Migration 

Equipped  with  unsheathed  swords,  the  disbelievers  of  Mecca  si 
the  Prophet’s  inviolable  abode.  Under  these  conditions,  the  p 
selected  for  emigration  was  Yathrib,  which  was  also  an  ancient  a1 
of  the  People  of  the  Book.  At  the  first  and  the  second  allegiance 
cUqba,  dozens  of  people  received  the  opportunity  to  be  in  the  ble 


1 •Ibn  Qudama  al-MaqdisI,  al-Mnghnt , 9:151.  •al-Bayhaql  in  al-Sunan 
kubra , 9:91  §1738. 
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company  of  the  Messenger  of  Allah.  They  were  also  the  People  of  the 
Book  belonging  to  the  members  of  the  cAws  and  Khazraj  tribes  of 
Medina. 

The  question  is,  what  was  the  reason  of  their  stimulation  for  such 
a quick  acceptance  of  Islam  and  inclination  towards  faith  in  such 
a brief  span  of  time?  In  fact,  they  had  already  read  in  the  Bible  and 
the  Torah  about  the  raising  of  the  Final  Messenger  of  Allah  in  their 
scripture.  They  were  aware  of  the  signs  of  his  appearance.  The  seed  of 
faith  had  already  been  planted  in  their  hearts  when  they  beheld  him 
at  Mina,  and  were  bestowed  the  cognizance  of  the  esteemed  status 
and  the  great  dignity  of  the  Holy  Prophet.  They  then  worked  for  the 
mission  of  Islam  in  Medina  as  the  representatives  and  supporters  of 
Islam  even  though  they  had  not  witnessed  the  splitting  of  the  moon 
like  the  disbelievers  of  Mecca  did,  nor  did  they  witness  the  journey 
of  Ascension  and  other  great  miracles.  The  people  of  the  Book  were 
blessed  with  a mindset  compatible  with  Islam — the  blessing  that  had 
not  touched  the  Meccan  disbelievers  and  polytheists.  So  the  People 
of  the  Book  started  paving  the  way  for  the  Messenger’s  arrival  in 
Medina  well  before  his  migration.  Moreover,  those  who  became  the 
supporters  ’ (ansar)  of  the  Meccan  Companions  too  were  formerly 
the  People  of  the  Book.  It  was  as  though  they  had  the  instinct  and 
predilection  of  accepting  Islam  much  more  than  others.  For  the  same 
reason,  the  prospects  of  the  acceptance  of  the  prophethood  of  the  Holy 
Prophet  ^ too  were  brighter  in  Medina  as  compared  to  Mecca  under 
the  rule  of  oppressive  and  tyrant  disbelievers.  That  was  the  underlying 
reason  why  Medina  was  selected  as  an  abode  of  emigration. 

12.5.6  The  Difference  of  Pace  and  Number 
Between  the  Meccan  and  Medinan  People  in 
Accepting  Islam 

In  Mecca,  the  Prophet  spent  forty  years  before  and  thirteen  years 
after  the  commissioning  of  his  prophethood.  In  a long  span  of  fifty- 
three  years,  an  over  three  hundred  people  embraced  faith,  besides  the 
advent  of  several  mighty  miracles  of  the  Prophet  during  this  period. 
Contrarily,  about  10,000  Muslims  of  Medina  accompanied  the  Holy 
Prophet  in  the  8th  year  of  migration  to  conquer  Mecca.  This  manifests 
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how  quickly  and  in  what  great  numbers  the  people  in  Medina  professed 
faith  as  compared  to  the  idolaters  and  disbelievers  of  Mecca.  The  basic 
reason  for  this  wide  difference  was  that  the  Meccans  were  totally 
opposed  to  the  concept  of  faith  in  the  Oneness  of  God.  Originally, 
they  also  denied  prophethood,  messengership,  revelation,  and  the 
divine  teachings. 

The  People  of  the  Book,  however,  were  at  an  advantage  because 
they  were  well  acquainted  with  all  these  concepts  and  teachings  and 
were  inclined  to  faith.  The  only  stumbling  block  in  the  way  of  faith  for 
them  was  that  the  Prophet  was  raised  in  Ban!  IsmaTl  instead  of  Ban! 
Israel,  even  though  they  had  settled  in  the  city  of  date-palms,  Medina, 
centuries  before,  only  for  the  reason  that,  according  to  their  Scripture, 
the  Final  Messenger  of  Allah  0 was  to  appear  there.  Many  of  their 
generations  had  passed,  waiting  for  the  arrival  of  the  Holy  Prophet. 
They  were  not  originally  opposed  to  faith;  rather,  they  were  waiting 
for  it.  Nevertheless,  most  of  them  felt  jealous,  became  malicious,  and 
deviated  to  disbelief  when  they  saw  that  the  Final  Messenger  whom 
they  were  waiting  for  a long  time  hailed  from  Ban!  Isma'll,  yet  several 
of  those  with  a sound  temperament  became  the  believers. 

1 2.6  The  Prophet  0,  Integrated  the  Jews  and  the 
Muslims  into  a Collective  Unity  Through  the 
Pact  of  Medina 

The  pact  of  Medina,  which  the  Holy  Prophet  0 concluded  with  the 
non-Muslims  after  migrating  to  Medina,  is  another  historical  step 
towards  peace  making.  In  drawing  up  this  constitution,  the  People 
of  the  Book  were  mutual  partners  with  the  Muslims.  The  text  of  the 
pact  of  Medina  has  been  narrated  by  all  the  imams  who  wrote  on  the 
Prophet’s  biography  and  history.  Many  of  them  have  reported  the  text 
fully  or  partially.  The  document  has  reached  us  through  Imam  Ibn 
Shihab  al-Zuhrl,  who  reported  through  the  following  authorities: 

Imam  Ibn  Ishaq  in  al-Slra , Imam  Abu  'Ubayd  al-Qasim  b.  Sallam 
and  Imam  Humayd  b.  Zanjawayh  in  Kitab  al-Amwal,  Ibn  Hisham 
in  al-Sira , al-Suhayll  in  al-Rawd  al-Unf,  Ibn  Sayyid  al-Nas  in  Ay  fin 
al-Athar,  Hafiz  Ibn  Kathlr  in  al-Bidaya  wa  al-Nihaya,  al-Nawayrl 
in  al-Nihaya , Ibn  al-Athlr  al-Jazar!  in  al-Nihaya , Imam  Mansur  b. 
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al-  asan  in  Nathar  al-Durar , al-Saghanl  in  al-cAbab , Ibn  Taymiya 
in  al-Sarim  al-Masliil , Ibn  al-Qayyim  in  Ahkam  abl  al-Dhimma , 
Imam  al-Bayhaql  in  al-Sunan  al-Kubra , Imam  al-Zarqanl  in  Sharh 
al-Mawahib  al-Laduniyya , and  others. 

Here  are  the  opening  words  of  the  pact  of  Medina: 


“This  is  a constitutional  agreement  after  the  arrival  of  the 
Messenger  of  Allah  to  Medina  between  the  believers  who 
migrated  from  Mecca  and  the  people  of  Yathrib,  and  the  Jews 
have  been  made  a party  to  this  reconciliatory  agreement.  . . 

This  is  a written  constitution  given  by  the  Messenger  and 
the  Prophet  of  Allah.  This  shall  be  governing  the  relations 
between  the  Muslims  of  Quraysh,  the  people  of  Yathrib  (the 
citizens  of  Medina)  and  those  who  shall  follow  them  and 
become  attached  to  them  (politically)  and  fight  along  with 
them  to  defend  the  state  of  Medina.  The  aforementioned 
communities  shall  formulate  one  Constitutional  Unity  i.e., 
Umma  as  distinct  from  (other)  people.”1 

Imam  Ibn  Ishaq  has  also  reported  the  opening  text  in  these  words: 


1 Cited  by  #Humayd  b.  Zanjawayh  in  Kitab  al-Amwal , 1:393.  ♦Abu  cUbayd 
al-Qasim  b.  Sallam  in  Kitab  al-Amwal,  1:393.  •Ibn  Hisham  in  al-Stra  al- 
Nabawiyya , 2:497.  »Ibn  Kathlr  in  al-Bidava  wa  al-nihaya , 3:224. 
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“The  Messenger  of  Allah  inscribed  an  agreement  between  the 
emigrants  and  the  supporters  and  made  the  Jews  a party  to 
this  reconciliatory  agreement  and  maintained  their  religious 
and  economic  freedom,  accepting  some  of  their  conditions 
and  making  them  accept  certain  conditions. 

In  the  name  of  Allah,  Most  Compassionate  Ever- 
Merciful.  This  is  a written  constitution  given  by  the  Prophet 
Muhammad.  It  is  between  the  Muslims  of  Quraysh,  the 
people  of  Yathrib  (the  citizens  of  Medina)  and  those  who 
shall  follow  them  (politically)  and  fight  along  with  them  (to 
defend  the  state  of  Medina).  They  all  are  one  Constitutional 
Community  i.e.,  Umma  as  distinct  from  (other)  people.”1 


From  the  beginning  of  this  constitution,  the  Messenger  of  Allah 
made  the  Jews  a party  to  this  agreement  between  the  Muslims  of 
Quraysh  and  the  Muslims  of  Yathrib.  They  became  the  allies  of  the 
Muslims.  They  had  signed  the  pact  to  defend  Medina  in  the  event  of 
war  along  with  the  Muslims.  The  Prophet  constituted  one  community 
or  one  nation  comprising  the  emigrants,  the  supporters  of  Medina  and 
the  Jews,  declaring: 


tJ 


“They  are  all  one  Umma  distinct  from  (other)  people.” 


He  then  enumerated  all  the  tribes  who  were  a party  to  this 
agreement  and  declared  their  freedom  to  practise  their  own  religion, 
customs  and  traditions.  In  this  connection,  the  next  part  of  the  Holy 
Prophet’s  document  is  noticeable: 


1 Cited  by  »Ibn  Hisham  in  al-Stra  al-Nabawiyya,  1:497.  *al-Bayhaqi  in  al- 
Sutian  al-kubra,  8:106.  *Ibn  Kathir  in  al-Bidaya  wa  al-nihaya,  3:124. 
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d^  crij*  crt  ^ 

{jo  -kkiMj  Oj^kkJL  Oj^k  <»dj^ 

A4jUp  JjS  J ^(J>j^ ( Ojiilko  ^P  w_3 j&  j^J  X 

. <sjCj^iy^ — )\  <^j\j  ]sl*~j^\j  c-3j jA-a 1U  L^k^-P  JcL> 

y$*  J^j  <■  Jy^i  jjiiiil  px^jj  Jk  ^jj  r 

0^  j <_ij j^o-JL)  L^-oIp  ^Jv* 

JSj  o jlstku  d^  sjlpL^  jju j 1 

• <ju  k_3j l^ljlp  ^£*AiJ 

JL  ^ 

j^J  djiilil'  t(^xpL'j  Jp  jvJL^-  jLj  0 

Oj^^oJL  I^JIp  ^gJuaJ  j*4^° 

j^J  OjlSli£  d^  j'4'dl  1 

'C&iy>-^\  uy  k.^jJlj  L^jlp 

ckj  niW'  (vd^ik^  j^iiU^  fx^d  d^  y j jkp  ^3  V 
•uiyyJI  0^  k^aJlj  Lfcolp  ^JiiJ  iaSlW 

cJ oJiiuS'  d*  s4^'  jdj  A 

(ju  iakaJlj  t-ij Jki-JU  l^lilp  ^JLiJ 

> > 

r*^  j sj  ‘ Jjtfi  f4kus  ojiiu*;  f-^-u'j  j*  ^ jf  _£j  <\ 

0^  ia^v^Jlj  l^ulp  (_$JUj 

1.  The  emigrants  from  Quraysh  shall  be  responsible  for  their 
ward  and  they  shall,  according  to  their  approved  practice, 
jointly  pay  the  blood  money  in  mutual  collaboration, 
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and  shall  secure  the  release  of  their  prisoners  by  paying 
the  ransom  with  righteousness  and  justice  between  the 
believers. 

z.  And  the  emigrants  from  Banu  Awf  shall  be  responsible 
for  their  ward  and  they  shall,  according  to  their  formal 
approved  practice,  jointly  pay  the  bloodmoney  in  mutual 
collaboration  and  shall  secure  the  release  of  their  prisoners 
by  paying  the  ransom  with  righteousness  and  justice 
between  the  believers. 

3.  And  the  emigrants  from  Banu  al-Khazraj  shall  be 
responsible  for  their  ward  and  they  shall,  according  to  their 
formal  approved  practice,  jointly  pay  the  bloodmoney  in 
mutual  collaboration  and  every  group  shall  secure  the 
release  of  their  prisoners  by  paying  the  ransom  with 
righteousness  and  justice  between  the  believers. 

4.  And  the  emigrants  from  Banu  Sa'ida  shall  be  responsible 
for  their  ward  and  they  shall,  according  to  their  formal 
approved  practice,  jointly  pay  the  bloodmoney  in  mutual 
collaboration  and  every  group  shall  secure  the  release  of 
their  prisoners  by  paying  the  ransom  with  righteousness 
and  justice  between  the  believers. 

5.  And  the  emigrants  from  Banu  Jusharn  shall  be  responsible 
for  their  ward  and  they  shall,  according  to  their  formal 
approved  practice,  jointly  pay  the  bloodmoney  in  mutual 
collaboration  and  every  group  shall  secure  the  release  of 
their  prisoners  by  paying  the  ransom  with  righteousness 
and  justice  between  the  believers. 

6.  And  the  emigrants  from  Banu  al-Najjar  shall  be  responsible 
for  their  ward  and  they  shall,  according  to  their  formal 
approved  practice,  jointly  pay  the  bloodmoney  in  mutual 
collaboration  and  every  group  shall  secure  the  release  of 
their  prisoners  by  paying  the  ransom  with  righteousness 
and  justice  between  the  believers. 

7.  And  the  emigrants  from  Banu  ‘Amr  b.  Awf  shall  be 
responsible  for  their  ward  and  they  shall,  according  to  their 
formal  approved  practice,  jointly  pay  the  bloodmoney  in 
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mutual  collaboration  and  every  group  shall  secure  the 
release  of  their  prisoners  by  paying  the  ransom  with 
righteousness  and  justice  between  the  believers. 

8.  And  the  emigrants  from  Banu  al-Nablt  shall  be  responsible 
for  their  ward  and  they  shall,  according  to  their  formal 
approved  practice,  jointly  pay  the  bloodmoney  in  mutual 
collaboration  and  every  group  shall  secure  the  release  of 
their  prisoners  by  paying  the  ransom  with  righteousness 
and  justice  between  the  believers. 

9.  And  the  emigrants  from  Banu  Aws  shall  be  responsible 
for  their  ward  and  they  shall,  according  to  their  formal 
approved  practice,  jointly  pay  the  bloodmoney  in  mutual 
collaboration  and  every  group  shall  secure  the  release  of 
their  prisoners  by  paying  the  ransom  with  righteousness 
and  justice  between  the  believers.1 2 


12.6.1  The  Prophetic  Pronouncement:  “The  Jews 
Together  with  the  Muslims  are  One  Nation” 


Creating  a single  Umma  by  joining  the  Jews  with  the  Muslims  has 
been  clearly  mentioned  on  another  occasion  in  the  document.  The 
words  in  the  document  dictated  by  the  Holy  Prophet  are  noticeable: 


a * tM*'  O 


“Certainly,  the  Jews  of  BanQ  cAwf  (non-Muslim  minorities) 
shall  be  considered  a community  along  with  the  believers. 
However,  the  Jews  will  follow  their  own  religion  and  the 
Muslims  will  practise  their  own  Dm.  As  for  the  Umma , both 
will  be  a part  of  it  and  their  supporters  too.”2. 


1 Cited  by  •Hum ay d b.  Zanjawayh  in  Kitab  al-atnwal,  1:394*  *Abu  Ubayd 
al-Qasim  b.  Sallam  in  Kitab  al-amwal,  1:394.  #Ibn  Hisham  in  al-Stra  al- 
Nabawiyya , 2:497-498.  •ai-Bayhaql  in  al-Sunan  al-kubra , 8:106.  •Ibn  Kathlr 
in  al-Bidaya  wa  al-nihaya,  3:224-225. 

2 Cited  by  •Ibn  Hisham  in  al-Stra  al-Nabawiyya , 2:499.  •Humayd  b. 
Zanjawayh  in  Kitab  al-atnwal,  1:394.  *Ibn  Kathlr  in  al-Bidaya  wa  al-nihciya , 
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It  has  been  elucidated  here  that  both  groups  will  follow  and  practise 
their  respective  religions  freely.  However,  there  is  nothing  that  keeps 
them  from  becoming  a single  community.  Becoming  an  Umma  this 
way  does  not  adversely  affect  the  individual  identity  of  either  the 
Muslims  or  the  Jews.  Nor  do  their  distinctive  religious  identities  come 
in  their  way  to  becoming  a collective  body  or  a single  community. 

This  Prophetic  command  does  not  in  any  way  affect  the  concept 
of  the  Muslim  Umma  because  when  the  Muslims  were  declared  one 
Umma , that  had  religious,  legal  and  communal  implications.  However, 
when  the  Jews  together  with  the  Muslims  were  declared  a single  Umma , 
that  had  political,  social,  defensive  and  collective  connotations.  This 
generates  the  concept  of  a constitutional  nationality  and  citizenship. 
On  the  basis  of  this,  the  Holy  Prophet  laid  the  foundation  of  a 
multicultural  society,  which  became  a model  for  present-day  interfaith 
tolerance  and  peaceful  co-existence.  The  classical  books  and  sources 
have  also  quoted  the  words  ‘‘community  of  the  believers”  instead  of 
“community  with  the  believers”.  It  has  been  quoted  like  this: 


® *!•  c ®.  i > it 


“Verily,  all  the  Jews  of  Banu  cAwf  (non-Muslim  minorities) 
and  their  supporters  shall  be  considered  a part  of  the 
community  of  believers.  However,  they  will  practice  their 
own  religion  and  the  Muslims  will  follow  their  Dm.”* 1 

12*6.2  The  Implications  of  'The  Jews  of  Banu  cAwf 
will  be  a Part  of  the  Muslim  Community” 

The  imams  who  have  reported  the  words  Ummatan  min  al-Mu'minln 
(part  of  the  Muslim  community)  include  Imam  Abu  cUbayd  al-Qasim 
b.  Sallam,  Imam  Humayd  b.  Zanjawayh,  Imam  Mansur  b.  al-Husayn 
al-Abl,  Imam  Ibn  al-Athlr  al-Jazarl,  and  Imam  Muhammad  b.  Yusuf 

3:2.25. 

1 Cited  by  •Abu  TJbayd  al-Qasim  b.  Sallam  in  Kitdb  al-amwdl , p.  263. 
•Mahmud  b.  "Umar  al-Zamakhsharl  in  al-Fa'iq  ft  ghanb  al-hadith  wa  al- 
athar,  2:25. 
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al-Salihl  al-Shaml  and  others. 

This  text  connotes  that  despite  having  separate  religions,  Muslims 
and  Jews  have  become  the  members  of  the  same  Umma  by  this 
reconciliatory  agreement.  Thus,  they  will  guard,  protect,  and  support 
each  other  like  members  of  the  same  -community.  Their  alliance, 
therefore,  has  united  them  as  the  member  of  a single  community. 

Let  us  now  delve  into  how  the  imams  of  hadith  have  interpreted  the 
words  reported  in  the  hadith. 


iz.6.z.i  Imam  Ibn  al-AthIr  al-Jazari 


In  this  series,  we  first  take  the  interpretation  of  Imam  Ibn  al-Athir  al- 
Jazarl. 

He  writes  in  his  famous  book  al-Nihaya  fi  gharlb  al-hadtth  wa 
al-athar , 


e&u  jgf : sy  & k 


“‘Certainly,  the  Jews  of  Banu  cAwf  are  included  in  the 
community  of  believers’ — indicate  that  the  status  of  the  Jews 
determined  by  the  agreement  is  that  they  are  like  the  part  of 
the  believers’  community.  The  words  and  the  deeds  of  both 
of  them  will  be  considered  as  one.”1 


It  means  that  if  one  group  of  them  promises  to  some  other 
community  or  tribe,  the  other  group  will  also  be  equally  responsible  to 
keep  that  promise  as  if  he  has  promised  himself.  Likewise,  if  one  group 
provides  someone  shelter,  the  other  will  be  equally  bound  and  will 
honour  it  as  if  he  has  been  responsible  for  providing  the  shelter.  If  some 
action  has  been  taken  against  any  one  of  them,  it  will  be  considered 
an  action  against  their  own  community.  Similarly,  their  support  and 
opposition  will  be  considered  the  one.  In  short,  the  Jews  and  the 
Muslims  will  be  considered  the  members  of  the  same  community. 

Imam  Ibn  al-Athir  has  gone  into  further  details  when  commenting 


1 Cited  by  •Ibn  al-Athir  in  al-Nihaya  ft  gharib  al-hadith  wa  al-athar,  chapter 
of  al-hamza  with  mini , 1:77. 
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on  this  report  in  his  book,  Manal  al-Talib  ft  Sharh  Tiwal  al-GharaHb : 

‘f-F*:?  o>  Sf|  iil5  jAp  ^Jp  oJl>-I j 


“The  Prophetic  command — ‘certainly,  the  Jews  of  Banu 
cAwf  are  included  in  the  community  of  believers’ — means 
that  as  a result  of  the  covenant  between  the  Jews  and  the 
Muslims,  the  members  and  supporters  of  both  the  groups 
and  their  power  and  strength  have  become  a united  force 
against  the  Muslims’  enemies  (the  Meccan  infidels),  and  due 
to  this  relation  of  unity,  the  Jews  will  also  be  taken  as  part  of 
the  Muslim  community,  except  that  the  Muslims  will  follow 
their  religion  and  the  Jews  will  practise  theirs,  unless  any  of 
the  parties  violates  the  agreement  and  perpetrates  tyranny 
and  oppression.”1 


12.6.2.2  Interpretation  by  al-Zamakhshar! 


According  to  al-Zamakhsharl: 


J uy.j  ^ 

f-f*  iaji  jp  Jjlll  l^U  -jIajAc-  j jl 

•44^'  o* 


“As  a result  of  the  agreement  between  the  Muslims  and  the 
Jews,  the  Jews  of  Banu  cAwf  have  become  like  part  of  the 
same  community.  The  words  and  agreements  of  both  these 
groups  have  now  become  the  same  against  their  enemies.  As 
for  religion,  both  will  adhere  to  their  respective  faiths,  except 


•Ibn  al-Athlr,  Manal  al-talib  ft  Shark  Tiwal  al-ghara'ib,  hadith,  the  book  of 
Quraysh  and  al-Ansar,  1:183. 
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the  ones  who  wrong  by  violating  the  agreement.”1 


12.6.2.3  Interpretation  by  Ibn  AbI  TJbayd  al- 
Harawi 


Imam  Ibn  Abl  ‘Ubayd  al-Harawi  described  these  connotations  first  in 
his  book  al-Gharibayn  fl al-Qur  an  wa  al-  adith,  as  follows: 


£tLaJlj  yA  Ld  2 tjj  J 

f-c'kb  dr?  Jxj  c^d 


. 0 Jj>-i  . 


‘“Certainly,  the  Jews  of  Banu  ‘Awf  are  included  in  the 
community  of  believers’  means  that  the  agreement  that  has 
been  concluded  between  the  Muslims  and  the  Jews  implies 
that  the  Jews  have  been  made  part  of  the  Muslim  community. 
Their  words  and  deeds  will  now  be  regarded  as  one.”2 


12.7  Five  other  Jewish  Tribes  were  also  Included 
in  One  Community  along  with  Muslims 

Later,  like  Banu  'Awf,  the  Prophet  included  five  other  Jewish  tribes 
in  one  community  along  with  the  Muslims.  Each  one  of  these  tribes 
was  given  the  same  status  that  was  previously  owned  by  Banu  ‘Awf. 
Then  their  allies  too  were  made  part  of  it  in  the  same  way.  Moreover, 
rules  were  also  formulated  to  govern  mutual  help  and  cooperation  of 
betterment  as  is  expected  from  the  members  of  the  same  community. 
Here  are  these  extensions: 


O s’  ^ s'  5 

■^3*  ukljQoVj  • 

a ^ ^ ^ ^ 9 ^ ^ £ 


1 •Al-Zamakhsharl,  al-Fa  iq  fi  gbanb  al-hadith  wa  al-athar , 2:26. 

•Al-Harawi,  al-Gharibayn  fi  al-Qufan  wa  al-hadith , chapter  of  al-hamza 
with  al-mim , 1:107. 
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“ ** 

. v— ®“^L«  Oj_J  * 

Vj  gj?  V % cp  js  Vi  csiUi  Ji  >j£>  k J • 

jA  s-->  . ;.  Sn  . >°  * > >'.'  Nf  >?t-  »-  faf' 

•P&  J^si  Vi  (4^-^-'  £j4  ^ -isrf  J*'j 


jl j .4jLj>waJi  o*ii  j-kl  ^ ^ p-trzi  # 

.^jiliiJlJ  jJaJl j A^cl^Jlj  ^kJl 

oi-i  j»^>-  Lp^-  O-UJl  <jtj  • 


• »4^rd  dr^  cl*  f-6hi  ^b  # 


>* 


^zu  co^Vu  jUjJ  «*-*!!>-  Jl  'M 

Sfl  j*  ^14-^  ^ j4  Jl  ^b  »Aj^>JUk» 

•Oi^'  0* 


<>;  ‘^4-?  orr^-^'  Jp*  £*  f-f-r^'j  (*-fc!'4®3  cr"J^'  ^Jt:  <^J 

«-aa  (J^I 


.$Jj  v'i  4^15  4-^:  vj  tfs^  ^ V'  ^ * 
.^^Lii  ipi  &>Jdi  ?44  (Uv jf  Sp  • 


• The  Jews  of  Banu  al-Najjar  shall  enjoy  the  same  rights  as 
granted  to  the  Jews  of  Banu  cAwf. 

• The  Jews  of  Banu  al-  arith  shall  also  enjoy  the  same 
rights  as  granted  to  the  Jews  of  Banu  ‘Awf. 

• The  Jews  of  Banu  Jusham  shall  also  enjoy  the  same  rights 
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as  granted  to  the  Jews  of  Banu  cAwf. 

• The  Jews  of  Banu  Sa'ida  shall  also  enjoy  the  same  rights 
as  granted  to  the  Jews  of  Banu  cAwf. 

• The  Jews  of  Banu  Aws  shall  also  enjoy  the  same  rights 
as  granted  to  the  Jews  of  Banu  cAwf.  But  he  who  wrongs 
will,  no  doubt,  put  himself  and  his  family  in  trouble.  No 
one  shall  exit  the  agreement  without  permission  from  the 
(Prophet)  Muhammad  (blessings  and  peace  be  upon  him). 

• The  Jews  will  be  responsible  for  their  maintenance  and 
the  Muslims  will  be  responsible  for  theirs. 

• There  shall  be  mutual  help  between  one  another  against 
those  who  engage  in  war  with  the  allies  of  this  document. 
There  shall  be  mutual  consultation,  well-wishing  and 
sincerity  over  breaching  the  treaty,  and  help  for  the 
wronged  shall  be  mandatory. 

• And  the  valley  of  Medina  (the  plateau  surrounded  by  hills) 
will  be  a sanctuary  (an  abode  of  peace)  for  the  signatories 
of  this  agreement  (i.e.  fighting  among  each  other  here  will 
be  forbidden). 

• The  Muslims  and  the  Jews  shall  be  jointly  responsible  to 
defend  (the  state  of)  Medina  against  any  outside  attack. 

• It  shall  be  incumbent  upon  the  Jews  to  observe  and  adhere 
to  any  peace  treaty  they  are  invited  to  participate  in  by 
any  of  their  allies.  Likewise,  it  shall  also  be  incumbent 
upon  the  Muslims  to  observe  and  adhere  to  any  peace 
treaty  they  are  invited  to.  However,  a person  who  fights 
against  the  religion  of  Islam  has  no  right  on  believers. 

• And  the  Jews  of  the  Aws  tribe  whether  allies  or  native 
citizens  will  enjoy  the  same  rights  that  have  been  awarded 
to  the  holders  of  this  constitution,  and  they  will  extend 
faithful  conduct  to  the  people  of  the  constitution. 

• Faithfulness  and  sincerity  will  prevail  over  breaching  the 
treaty.  Everyone  will  be  responsible  for  his  doings. 

• The  pious  and  the  benevolent  will  be  the  beneficiary  of 
this  agreement.1 

Cited  by  •Humayd  b.  Zanjawayh  in  Kitab  al-amwal , 1:3^5.  *Ibn  Hisham  in 
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By  comparing  this  pact  with  the  pact  of  udaybiya  that  was 
concluded  between  the  Muslims  and  the  disbelievers  of  Mecca  in 
the  6th  year  of  migration,  we  can  vividly  see  that  its  themes,  style, 
conditions  and  text  are  altogether  different  from  the  agreement  that 
was  concluded  with  the  Jews  of  Medina.  The  nature  of  both  the 
agreements  is  different  from  the  beginning  to  the  end.  The  pact  of 
udaybiya  contains  conditions  to  maintain  truce  and  peace  for  ten 
years.  Apart  from  that,  the  agreement  is  void  of  any  overtures  of 
mutuality  and  cooperation  among  the  two  groups.  As  for  the  charter 
of  Medina,  it  has  altogether  a different  set  of  objectives  and  matters 
of  mutual  interest  with  the  People  of  the  Book  that  we  have  already 
surveyed. 

12.8  Abyssinia— The  Model  Abode  of  Peace 

The  disbelievers  of  Mecca  impeded  the  propagation  of  Islam  and  made 
the  lives  of  the  Muslims  hard  and  miserable.  They  intensified  their 
persecutions  against  the  Prophet  and  his  followers.  Even  influential 
men  who  now  followed  the  Prophet  were  not  spared.  They  were 
boycotted  and  several  of  them  were  restrained  in  their  own  homes. 
Many  of  the  Muslims  with  little  or  no  influence  were  tortured  publicly 
and  repeatedly.  When  the  pagan  Meccans’  hostility  against  the 
Muslims  became  unbearably  brutal,  the  Prophet  commanded  a group 
of  them,  including  Uthman  b.  'Affan  and  the  Holy  Prophet’s  beloved 
daughter  Ruqayya,  to  migrate  to  Abyssinia,  even  though  he  knew  that 
Abyssinia  was  a Christian  country  and  its  ruler,  the  Negus,  too  was  a 
Christian.  Since  the  repute  of  the  King  Negus  reached  the  Prophet  as  a 
just  and  kind  ruler,  he  selected  this  Christian  country  for  the  first  and 
second  migration. 

The  Qur’an  has  honoured  this  decision  of  the  Holy  Prophet  as 
the  corroboration  of  Almighty  Allah’s  commandment  and  declared 
Abyssinia  as  the  best  abode  for  the  Muslims.  The  Qur’an’s  declaration 
about  Abyssinia  as  the  safest  country  for  the  Companions  of  the 

al-Sira  al-Nabawiyya,  1:33 r,  2:499-500.  •Abu  'Ubayd  al-Qasim  b.  Sallam  in 
Kitab  al-amwal,  1:224.  •al-Tabari,  Tarikb  al-umam  wa  abmuluk , 1:547*  #ai~ 
ZamakhsharT  in  al-Faiq  fi  ghartb  al-hadith  wa  al-athdr , 2:25.  •al-Dhahabi, 
Tarikh  al-Jsldm , 1:184.  #lbn  Kathir,  al-Bidaya  wa  al-nihaya , 3:66.  •ai-Ay 
cUmda  al-qdri , 7:268. 
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Prophet  has  been  elaborately  interpreted  in  the  subsequent  pages. 

The  disbelievers  and  idolaters  of  Mecca  were  at  war  with  the 
Muslims.  They  inflicted  atrocities  on  them  and  subjected  them  to 
extreme  form  of  terrorism  and  brutality.  The  Prophet’s  command  to  his 
Companions  to  migrate  to  a Christian  kingdom  portends  the  difference 
between  the  tyranny  the  disbelievers  meted  out  to  the  Muslims  and 
the  security  and  the  observance  of  human  rights  the  People  of  the 
Book  extended  to  them  under  the  King  Negus  of  Abyssinia.  There  the 
Muslims  were  received  well  and  allowed  to  practice  their  religion  and 
live  in  peace.  The  Prophet  reciprocated  this  harmony  and  hospitality 
towards  them  as  Abyssinia  proved  to  be  a model  abode  of  peace  for 
the  Muslims. 

12.9  The  Difference  Between  the  Christian  Rule 
of  Abyssinia  and  the  Meccan  Rule 

Here  are  some  of  its  salient  features: 

a.  Many  of  the  People  of  the  Book  were  pious  believers 

The  Qur'an  provides  ample  evidence  about  the  piety  and  true  faith 
of  the  People  of  the  Book.  It  has  been  revealed  in  sura  al-Araf: 


4 And  a party  amongst  the  people  of  Musa  ([Moses] 
comprises  those)  who  guide  to  the  path  of  truth  and 
according  to  that  ( make  judgments  based  on)  justice.)?1 


4 And  indeed , some  People  of  the  Book  are  such  that  they 
believe  in  Allah,  and  also  (have  faith  in)  the  Book  that  has 
been  revealed  to  you , and  the  one  which  was  sent  down  to 
them . Their  hearts  remain  subdued  before  Allah.  And  they 


1 Qur  an  7:159. 
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do  not  receive  a paltry  price  for  the  Revelations  of  Allah . 
They  are  the  ones  whose  reward  lies  with  their  Lord.  Indeed , 
Allah  is  Swift  at  reckoning. ,y 


b.  As  for  love,  the  Christians  are  closer  to  the  Muslims 

ahS  **  o ^ ^ 

-a3  ijU  ~ > UUjJls  io^o  ~ a 1 


^Yow  will  indeed  find  the  Jews  and  the  polytheists  the 
bitterest  of  people  in  their  enmity  against  the  Muslims , and 
the  closest  in  love  and  affection  for  the  Muslims  you  will 
find  those  who  say:  ‘Indeed,  we  are  Nazarenes  (Christians).’ 
This  is  because  amongst  them  are  savants  (i.e.,  scholars  of 
Shariah)  as  well  as  monks  (i.e.,  ascetic  worshippers)  and 
(moreover)  they  are  not  given  to  arrogance,  f1 2 


Such  wonderful  remarks  in  the  Qur'an  about  the  Christians  have 
never  been  made  with  regard  to  the  disbelievers  and  polytheists  even 
during  the  periods  of  reconciliation,  armistice  and  truce.  The  reas 
given  for  this  close  affinity  has  been  nothing  but  the  presence  of  t 
people  of  Shariah  and  the  spirituality  among  them.  Also  among  t 
Muslims,  a similar  division  exists  from  the  days  of  the  Compania 
and  the  pious  predecessors  to  the  later  eras  of  scholars,  luminaii 
and  jurists.  There  are  many  things  in  common  between  the  t 
communities,  even  if  the  means  and  methods  of  both  of  them  dif 
widely  with  respect  to  commands  and  legal  issues.  The  verses  quot 
above  contain  a significant  segment  that  relates  to  the  Christians: 

Ul  WU  \jLa\e-  ^ 

$[A]nd  the  closest  in  love  and  affection  for  the  Muslims 
you  will  find  those  who  say:  ‘Indeed,  we  are  Nazarenes 

1 Ibid  3:199. 

2 Ibid  5:82. 
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(Christians)/ f 


c.  The  Qur'an  declared  Abyssinia  the  safest  country  for  the 
Companions. 

With  regard  to  Abyssinia,  the  Qur'an  has  revealed. 


CLCj>-  Lo  jjl  \yAjs>  li  (y*  alii  <3 

j3  y>^j 


4KAnd  those  who  emigrated  after  they  had  been  subjected  to 
(different  kinds  of)  torture  and  brutality , We  will  certainly 
provide  them  with  a better  abode  in  this  (very)  world . And 
the  reward  in  the  Hereafter  is  certainly  greater . Would  that 
they  knew  (this  secret)!  p1 2 

Imam  al-Qurtubl  has  interpreted  this  verse  in  his  exegeses,  al-Jam? 
li  ahkdm  al-Quran : 


55 0 j5 -5t  ^4/^  leSbS  jlij 

jfi  ^ tfcli  j*J  Ji-  jU 

. ^ Ij 


“According  to  Qatada,  this  verse  alludes  to  those 
Companions  whom  the  Meccan  disbelievers  subjected  to 
tyranny  and  ostracized,  until  one  of  their  groups  left  for 
Abyssinia . Thereafter,  Allah  blessed  them  with  a safe  haven 
in  the  abode  of  migration  (i.e.,  Medina)  and  produced  their 
helpers  from  amongst  the  believers.”2. 


Both  Imam  Ibn  Abl  Hatim  al-RazI  and  Imam  Ibn  Jarir  al-Tabari 
agree  that  here  “the  best  abode”  implies  emigration  to  Abyssinia  and, 
later,  to  Medina3  and  both  these  abodes  allude  to  the  words,  “We  will 

1 Ibid  16:41. 

2 •Al-Qurtubl,  al-Jdmic  li  ahkdm  al- Qur'an , 10:107. 

3 •Ibn  Abl  Hatim  al-RazI,  Tafstr  al-Quran  al-A^Im,  7:2284  §21518.  •al- 
Tabari,  Jami(  al-Bayan  fi  Tafstr  al-Quran , 14:107. 
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certainly  provide  them  with  a better  abode  in  this  (very)  world”,  in  the 
Qur'anic  verse. 

After  mentioning  emigration  to  both  these  places,  Imam  Makkl  b. 
Abl  Talib  al-Muqrl  writes  in  al-Hidaya  ila  Bulugh  al-Nihdya  about 
this  verse: 

“This  verse  does  not  refer  to  emigration  to  Medina  but  signifies 
emigration  to  Abyssinia,  because  this  verse  was  revealed  in 
Mecca  on  the  occasion  of  emigration  to  Abyssinia.”1 


Imam  Ibn  'Atiyya  has  further  explained  it  in  al-Muharrar: 

. Aj'y  i J jy  j ioXoJl  Qy>tJ^  I c A& 


“And  (the  verse  under  reference  signifies)  the  people  who 
immigrated  to  Abyssinia.  That  is  the  saying  of  the  majority 
and  this  is  what  is  congruous  to  the  occasion  of  its  revelation, 
because,  chronologically,  its  revelation  precedes  the 
emigration  to  Medina.”2 


Imam  Abu  ayan  too  has  concurred  in  al-Bahr  al-muhlt  that  this 
verse  refers  to  the  emigration  to  Abyssinia  because  the  Muslims  of 
Mecca  had  not  yet  moved  to  Medina  when  this  verse  was  revealed.3 

After  migration,  events  occurred  to  the  Muslims  in  Abyssinia  thar 
portray  how  the  Negus,  the  Christian  King  of  Ethiopia,  supported  the 
Companions  of  the  Holy  Prophet  despite  the  opposition  of  Quraysh 
of  Mecca.  The  Holy  Prophet’s  view  about  the  Ethopian  king  proved 
a reality.  The  Christian  king  not  only  protected  the  Muslims,  but  a 
spring  of  love  also  sprouted  from  his  heart  for  the  Prophet  of  Islam 
and  his  Companions.  Almighty  Allah  provided  a peaceful  abode  to 
the  Muslims  whom  the  tyrannous  Meccans  had  harried  and  displaced, 
fomenting  crucibles  and  shedding  their  blood.  Allah  Most  Exalted 
bestowed  upon  the  Muslims  a blessing  in  the  form  of  their  host — the 
ruler  of  Abyssinia,  King  Negus.  Then  the  Muslims  emigrated  twice 

1 *Makkl  b.  Abl  Talib  al-Muqrl,  al-Hidaya  ila  bulugh  al-nihaya , 6:3996. 

2 •Ibn  Atiyya,  al-Muharrar  al-wajiz  ft  tafsir  al-kitab  al-'azlz,  3:394. 

3 •Abu  ay  an,  al-Bahr  al-mubit,  5:492,. 
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in  a large  number  towards  the  same  land  and  stayed  there  in  peace 
until  the  Prophet,  along  with  the  rest  of  the  Muslims,  migrated  from 
Mecca  to  Madina.  In  this  connection,  Almighty  Allah  revealed  in  sura 
al-'Ankabiit: 


ol 


40  My  servants  who  have  believed!  Surely,  My  earth  is 
vast,  so  worship  Me  alone. '?*  1 


Ibn  Kathlr  has  interpreted  this  verse  in  the  following  way: 


i^J.  ^ y 1 y>r yA  &a  aSC>j  — H L_«-J 

sBiIa  jp  IjXib 
.0  JjL  t4)l  dUJ 


“When  the  land  of  Mecca  became  narrow  upon  the  feeble  and 
weak  (companions  of  the  Holy  Prophet)  and  it  was  unbearable 
for  them  to  live  there,  they  immigrated  to  Abyssinia  to  save 
their  Din.  There  they  found  Negus  Ashama,  the  King  of 
Abyssinia,  the  best  host  who  extended  his  full  support  to 
the  immigrants,  helped  them  and  provided  them  with  all  the 
possible  facilities.”1 


12.10  The  Holy  Prophet  Js.  Declared  Abyssinia 
“The  Land  of  Truth” 

As  mentioned  above,  the  Qur’an  declared  Abyssinia  as  the  best  abode. 
Similarly,  the  Prophet  had  also  affirmed  it  the  land  of  peace  and  truth, 
knowing  that  the  ruler  of  that  country  was  a Christian. 

According  to  Imam  Ibn  Ishaq,  when  the  brutalities  perpetrated 
by  the  Meccan  disbelievers  and  polytheists  exceeded  limits  and  none 
of  the  strategies  to  protect  the  Muslims  proved  fruitful,  the  Prophet 
commanded  the  Companions  to  migrate  to  Abyssinia.  The  Prophetic 
command  inherently  confirms  the  evidence  of  the  Christian  land  being 

1 Qur  an  2.9:56. 

1 »lbn  Kathlr,  Tafslr  al-Qur’an  al-AzIm,  6:z90. 
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an  abode  of  peace  for  the  insecure  Muslims  of  Mecca. 

ihis  is  important  to  remember  that  this  migration  took  place 
in  the  month  of  Rajab,  after  the  5th  year  of  the  pronouncement  or 
Prophethood  [Nubuwwa].  In  the  beginning,  our  master  ‘Uthman  b. 
‘Affan  and  his  wife  Ruqayya,  the  venerable  daughter  of  the  Prophet, 
along  with  15  people,  migrated.  Later,  when  the  Companions  heard 
the  news  of  peace  and  security  in  Abyssinia,  many  more  Companions 
and  their  wives,  emigrated,  raising  the  total  number  of  immigrants  to 
eighty  two.  This  is  known  as  the  second  migration  to  Abyssinia.  The 
blessed  words  of  the  Holy  Prophet  addressed  to  the  Companions  at  the 
time  of  migration  are  inspiring: 


t-U-f  »jap  jUlL  N ISTi  LJ-  OU  ^>j!  Jl  jJ 

vlfJi  ALP-  41)1 

Jl  jl  J)  <dil  <J j— t. 

OjPxA  JjI  dAjl§\3  <U)I 


‘“(It  is  better)  if  you  leave  for  Abyssinia  until  Allah  makes 
a way  out  for  you  because  the  king  of  Abyssinia  does  not 
oppress  or  tyrannize  people.  That  is  a land  of  truth  and 
righteousness.  May  Allah  make  it  spacious  for  you!’  Hearing 
this  Prophetic  command,  many  Companions  left  for  Abyssinia 
to  escape  the  sufferings  and  save  their  Din.  This  was  the  first- 
ever  emigration  of  the  Muslims  in  the  history  of  Islam.”1 


Imam  al-Tabari  wrote  exactly  the  same  words  about  the  land 
Ethiopia  (Abyssinia)  and  its  King  Negus  in  Tarikh  al-Umam  wa 
Muluk.  According  to  him,  the  Holy  Prophet  0 said: 


ofcj 


* S'  f * 

iA>-l  aAlP 


“This  country  is  under  the  rule  of  a king  who  does  not  wrong 
anybody  and  this  is  a land  of  truth.  (There  you  can  secure 


1 #Ibn  Hisham,  al-Stra  al-Nabawiyya , 1:331. 
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your  rights  better.)”1 2 

Imam  al-Dhahabl  and  Ibn  Kathlr  have  narrated  the  same  words  in 
Tarikh  al-lslam  (1:184)  and  al-Bidaya  u>a  al-nihaya  (3:55)  respectively. 
Also,  Ibn  al-Athlr  al-Jazarl  and  numerous  other  imams  of  hadith  and 
history  have  reported  the  same  narration  in  their  books  and  treatises. 
Imam  Badr  al-Dln  al-'Aynl  too  has  related  it  in  Kitab  al-junui  a of 
cUmda  al-qari  shark  Sahib  al-Bukhari. 


12.10.1  The  Negus  had  yet  to  Know  about  the 
Final  Messenger 


While  Abyssinia  was  chosen  for  the  Muslims  to  migrate  for  the 
protection  of  their  lives,  Din  and  faith  from  the  brutalities  and 
atrocities  inflicted  upon  them  by  the  disbelievers  and  polytheists,  the 
country  was  also  pertinently  labelled  as  a “safe  haven  and  the  land 
of  truth”.  It  was  a Christian  land  with  the  Negus,  the  Christian  ruler, 
in  the  saddle;  he  had  yet  to  receive  the  news  of  the  raising  of  the  Final 
Messenger.  Despite  that,  the  Prophet  declared  that  country  an  abode 
of  peace  for  the  Muslims  to  practise  their  Din  and  honoured  it  with 
an  exalting  title:  “The  Land  of  Truth”.  This  was  said  before  the  king 
had  accepted  Islam.  Imam  Ibn  Ishaq,  Imam  al-Jabaranl  and  Imam  Ibn 
“Asakir  narrate  from  the  mother  of  believers,  Umm  Salama: 


“When  we  were  with  the  Negus,  we  were  in  peace.  As  for  our 
Din,  we  were  free  from  all  fears.  So  we  worshipped  Allah 
(in  the  free  environment)  well  which  we  could  not  practise 
before.  And  we  did  not  hear  anything  unpleasant  there.”1 


In  like  manner,  Imam  Ibn  Ishaq,  Imam  Abu  Nu  aym  and  Imam 
Ibn  ‘Asakir  and  afiz  Ibn  Kathlr  have  narrated  it  from  Ja  far  Ibn  Abi 
Talib  in  al-Sira,  al-Dala'il,  al-Tarikb  and  al-Bidaya  wa  al-nihaya 


1 •Al-Tabari,  Tdnkh  al-umam  wu  al-muluk , 1^547* 

2 *Ibn  Hisham,  al-STra  af-Nabawiyya , i:34i* 
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respectively  that  when  the  Negus  heard  of  the  virtues  and  teachings 
of  the  Final  Messenger  of  Allah,  he  was  in  tears.  Then  he  audaciously 
said  in  his  court: 


^iJl  J\j  t«U)|  jj-ij  ill  teXp  lJ-y> 

\ ^iJl  JjJLjJl  illj  t J 
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I welcome  you  and  the  exalted  personage  from  whom  you 
have  come  to  me.  I bear  witness  that  he  is  doubtlessly  the 
true  Messenger  of  Allah  and  he  is  certainly  the  same  Prophet 
we  have  been  reading  about  in  the  Bible  about  whom  Jesus, 
son  of  Mary,  gave  the  glad  tidings.  (O  Muslims!)  You  can  live 
here  freely  wherever  you  like.  By  God!  Had  I not  been  the 
ruler  of  this  country,  I would  have  submitted  myself  to  his 
presence,  until  I had  been  given  the  opportunity  to  carry  his 
shoes.”  The  Negus  then  provided  us  with  food  and  clothing 
and  said:  ‘Go!  You  will  live  in  peace;  whoever  scolds  you  will 
be  punished;  whoever  scolds  you  will  be  punished;  whoever 
scolds  you  will  be  punished.”1 


Against  the  backdrop  of  atrocities  and  brutalities  of  the  tyrannous 
disbelievers  and  terrorist  polytheists  of  Mecca,  Abyssinia,  the  land  of 
the  People  of  the  Book,  is  declared  a Land  of  Truth,  and  its  righteous 
Christian  ruler  is  regarded  as  the  protector  of  the  Dm  of  the  Muslims. 
He  is  also  proving  the  Prophet’s  words  true  by  his  compliant  and 
conforming  actions.  Such  an  exceptional  behaviour  could  never  be 
expected  from  any  tribe  or  state  being  run  by  extremist  disbelievers 
and  bigoted  polytheists. 


•Yusuf  al-Salihi,  Subul  al-buda  wa  al-risbad  fi  sira  kbavr  al-dbad,  chapter 
no  thirteen,  2:391. 
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12. 10.2  The  Companions’  Praise  for  the  Negus  and 
his  Rule 

Imam  Ibn  Hisham  and  Ibn  Kathlr  have  further  narrated  from  Umm 
Salama,  the  mother  of  the  believers,  in  al-Stra  and  al-Bidaya  wa  al- 
nihaya  respectively  that  she  said: 

“Some  natives  rebelled  against  the  King  Negus.  By  God!  We 
never  felt  as  perturbed  as  we  did  on  that  day,  fearing  that  they 
might  topple  his  government  and  take  over  the  throne.  In 
that  case,  it  was  likely  that  he  would  not  recognize  the  rights 
of  Muslims  and  not  provide  us  protection  the  way  the  Negus 
was  doing.  The  Negus’s  army  and  his  troops  confronted 
the  opposition  and  we  started  praying  for  the  victory  of  the 
Negus  and  his  government.  Suddenly,  Zubayr  b.  al-cAwam 
brought  us  the  glad  news  that  the  Negus  had  been  victorious 
and  his  enemy  had  been  defeated.  By  God!  We  felt  so  glad 
that  day  as  we  had  never  felt  before.” 


Two  sentences  spoken  by  Umm  Salama  are  of  special  significance: 


4/1  ^ 0 ^ t jjl  o y ** 

d ^ 

LJLp  U auI  JJb  c.N i . Y 

. j Jaj  Ja3 

1.  “So  we  started  praying  for  the  Negus’s  victory.” 


2.  “‘Beware!  Rejoice!  Allah  has  blessed  the  Negus  with 
dominance.  By  God!  We  do  not  know  if  we  have  ever  been 
so  glad  on  any  occasion  as  we  were  glad  on  the  day  of  the 
Negus’s  victory.”1 * 


12. 10.3  Allah’s  Excellent  Reward  for  Negus’s 
Excellent  Conduct  with  the  Muslims 

The  mother  of  the  believers,  cA5isha,  reported  in  Sunan  Abl  Dawiid's 


1 #Ibn  Ishaq,  al-Sira  al-Nabaiviyya , 1:250.  *Ibn  Hisham,  al-Stra  al- 

Nabawiyya , 1:344-345.  •Ibn  Kathlr,  al-Bidaya  wa  al-nibaya,  3:75. 
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Kitab  al-Jihad  (the  Book  of  Striving): 


. j y £ tSS.  j' ji  N US'  Jl  oU  £j 


“When  the  King  Negus  died,  we  used  to  say  that  there  seemed 
to  be  always  a shower  of  divine  light  on  his  grave.”1 


12. 10.4  The  Prophet’s  Excellent  Bestowal  for 
Negus’s  Benevolence  Towards  the  Companions 

According  to  the  chapters  al-Jana'iz  (the  funeral  rites)  and  al-Manaqib 
(virtues)  of  al-Sahlh  of  al-Bukharl  and  Muslim: 

“When  the  Negus  died,  the  Prophet  himself  broke  the  news 
to  the  Companions  and  prayed  over  him.”2 

According  to  the  scholars,  the  Holy  Prophet  paid  back  his 
benevolence  with  a higher  benevolence  because  there  was  no  one  to 
pray  over  him  in  Abyssinia.3 

12. 10.5  When  did  the  Negus  Embrace  Islam 
Formally? 

The  Negus  accepted  Islam  as  a result  of  the  letter  written  to  him  from 
the  Holy  Prophet  during  the  Medinan  period  while  he  also  wrote  to 
the  Caesar  of  Rome,  the  Iranian  monarchs  and  the  Egyptian  rulers, 
inviting  them  to  embrace  Islam.  According  to  Imam  al-Zuhrl,  all 
these  letters  were  written  simultaneously.  The  Negus,  however,  had 
been  showing  his  generosity  to  the  Muslims,  and,  expressing  his  love 
and  affection  to  the  Holy  Prophet  for  more  than  a decade  before,  he 

1 Set  forth  by  *Abu  Dawud  in  al-Sunan : Kitab  al-jihad  [The  Book  of  Jihad], 
chapter:  The  Light  is  Spotted  near  the  Grave  of  a Martyr,’  3:16  §2523. 

2 Set  forth  by  •al-Bukharl  in  al-Sahih:  Kitab  al-jana'iz  [The  Book  of  Funeral 
Rites],  chapter:  ‘A  Man  Announcing  Someone’s  Death  to  the  Dead  Person’s 
Relatives,’  1:420  §1188,  and  in  Kitab  al-manaqib  [The  Book  of  Exemplary 
Virtues],  chapter:  The  Death  of  the  Negus’,  3:1407-1408  §§3664-3668. 
•Muslim  in  al- Sahib:  Kitab  al-jana'iz  [The  Book  of  Funeral  Processions], 
chapter:  “Saying  ‘ Allah  akbar ’ (God  is  the  Greatest)  over  the  Dead  Body”, 
2:656. 

3 •Ibn  Hajar  al-'Asqalam,  Path  al-Bdri , 3:188. 
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entered  the  fold  of  Islam. 


12. 11  The  Loyalty  of  the  Muslim  Abyssinian 
Refugees  to  Abyssinia  and  its  Relevance  to  the 
Modern  World 


The  emigration  of  the  oppressed  Muslims  of  Mecca  to  Abyssinia 
vividly  depicts  the  nature  of  relations  of  the  Muslims  and  non-Muslims. 
Ponder  the  model  conduct  and  the  teachings  of  the  Messenger  of 
Allah  jl>  when  he  ordered  some  of  his  Companions  to  migrate  to  the 
Christian  state  of  Abyssinia  under  a Christian  king.  He  directed  his 
Companions  in  these  words: 

According  to  Ibn  Ishaq  and  al-Tabari: 


“(It  would  be  better)  if  you  immigrate  to  the  land  of  Abyssinia, 
for  there  is  a king  in  whose  presence  no  one  is  wronged.  It  is  a 
land  of  truth  and  righteousness.  (There  you  can  secure  your 
rights  better.)” 1 


This  hadith  shows  how  the  Messenger  of  Allah  0 appreciated  the 
peaceful  and  protective  conduct  of  a Christian  ruler  and  his  Christian 
state.  Concurrently,  the  loyalty  of  the  Abyssinian  refugees  to  the  state 
of  Abyssinia  can  be  better  appreciated  by  considering  the  help  they 
offered  to  the  king  against  the  rebels  when  they  rose  against  him  and 
caused  tribulation  and  mischief.  The  refugees  residing  n Abyssinia 
helped  the  king  against  the  rebels  by  taking  part  in  the  administration 
of  the  state.  Loyalty  to  the  country  of  one’s  residence  is  not  only 
the  practice  of  the  Companions,  it  is  the  noble  command  of  Allah’s 
Messenger  as  well.  That  has  also  brought  forth  the  reciprocity  of 
the  relations  of  Muslims  and  non-Muslims  towards  maintenance  of 
peace  and  interfaith  harmony  in  a multicultural  society. 

Islam  orders  both  men  and  women  to  adopt  the  Sunna  of  Allah’s 


1 Cited  by  *Ibn  Hisham  in  al -Sira  al-Nabawiyya,  2:164.  •al-Jabarl  in  Tarikh 
al-umam  wa  al-muliik , 1:547. 
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Messenger  ^ and  be  loyal  to  their  country,  whether  they  are  British, 
American,  French,  Italian,  European,  Danish,  or  a refugee  or  non- 
resident. Islam  exhorts  Muslims  to  always  be  supportive  and  helpful 
to  society.  Islam  orders  the  Muslims  to  obey  the  law  and  strengthen 
the  rule  of  law  where  they  dwell,  to  find  gainful  employment,  to  earn 
a living,  to  get  subsidies,  to  receive,  social  and  economic  benefits, 
pensions  and  medical  support,  where  one  can  have  the  benefits  of  life, 
individuality,  business,  faith  and  religion,  and  the  freedom  of  cultural 
and  traditional  values;  where  mosques  can  be  built  freely  without 
restraint;  where  one  can  go  for  pilgrimage;  where  one  can  establish 
prayer  and  keep  fasts;  where  one  can  call  to  prayer  and  broadcast 
Islamic  channels — in  short,  where  one  can  do  anything  he  or  she  wrants. 
Therefore,  it  is  clear  and  self-evident  that  all  these  countries  are  like 
the  Land  of  Islam  (Dar  al-Isldm ) and  they  are  definitely  categorized  as 
Abode  of  Peace. 

12. ii. i An  Analysis  of  Human  Rights  in  Western 
and  some  Muslim  Countries  (towards  the 
Categories  of  Abodes) 

If  you  conduct  a realistic  analysis  of  the  human  rights  situation,  you 
will  find  that  the  religious,  communal,  economic  and  social  liberties 
and  freedoms  that  the  Muslims  enjoy  in  Western  countries  are  not 
accessible  to  them  in  their  own  Muslim,  especially  Arab  countries. 
The  Western  World  offers  them  all  the  benefits  and  liberties — social, 
political,  religious,  economic.  Besides  the  freedom  to  establish 
educational  institutions,  Muslims  in  Western  countries  are  also 
allowed  to  build  mosques  and  Islamic  centres.  It  is  also  possible  to  take 
the  advantage  of  grants  and  other  means.  All  of  the  benefits  available 
to  Muslims  in  these  countries  have  been  introduced  by  Islam.  This 
society  is  the  Abode  of  Islam  and  an  Abode  of  Peace  and  Security. 
Therefore,  any  Muslim  who  accepts  the  teachings  of  the  Messenger 
of  Islam  wholeheartedly  does  not  have  any  right  to  take  up  a “private 
jihad”  or  fight  in  any  part  of  the  world.  The  abode  of  peace  model  of 
Abyssinia  provides  sufficient  guidance  to  take  the  bearing  on  our  way 
to  global  peace  and  harmony. 
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12. ii. 2 The  Message  of  Islam — the  Establishment 
of  a Global  Human  Society 

The  message  of  Islam  is  clear  regarding  global  peace  and  mutual 
fairness.  Islam  is  the  foremost  promoter  and  propagator  of  peace, 
justice  and  equality.  Hence,  we  are  to  unite  against  extremism  and 
religious  fanaticism  and  root  out  terrorism.  This  is  the  time  for  every 
Muslim  to  become  an  embodiment  of  peace  and  harmony,  love  and 
affection.  A Muslim  is  peace  incarnate.  He  is  to  rise  with  the  message 
of  Allah’s  Messenger,  which  is  a message  of  global  peace. 

At  this  juncture,  we  are  to  establish,  according  to  the  teachings  of 
the  Messenger  of  Islam,  a global  human  society  premised  on  peaceful 
co-existence — a society  where  we  may  live  with  peace,  love,  tolerance, 
mutual  respect,  honour  and  dignity,  and  where  there  shall  be  nobility, 
reverence  and  security  for  religion.  The  message  dictates  tolerance, 
moderation,  human  dignity,  honouring  freedoms  and  liberties  for  the 
development  and  prosperity  of  human  society  on  the  planet.  We  are 
to  alleviate  poverty,  ignorance,  bigotry  and  extremism  and  all  forms 
of  hatred  and  terrorism  from  the  world  to  make  it  a safe  haven  for  the 
future  generations.  That  is  the  only  way  to  establish  equality,  justice 
and  rule  of  law  and  eliminate  oppression,  coercion  and  corruption 
from  the  surface  of  the  earth. 

12.. 1 2 Afterword 

Respected  readers!  Peering  into  the  shadows  of  words  spread  over 
the  preceding  pages,  the  truth  has  been  demystified  that  Islam 
unequivocally  teaches  to  promote  sentiments  of  love  and  affection, 
sympathy  and  compassion,  courtesy  and  proprieties.  Being  a Din  of 
peace  and  security  its  call  overwhelms  the  whole  of  humanity— all  its 
socio-economic  strata,  ethnic  layers  and  political  divisions.  Whatever 
religion  or  community  one  belongs  to,  the  worldly  well-being  and 
otherworldly  triumph  of  all  humans  form  the  basic  elements  of  Islamic 
teachings.  Against  this  backdrop  should  be  appreciated  the  peculiar 
rulings  pertaining  to  the  People  of  the  Book  and  the  principles  of 
permissibility  and  justification  in  several  matters  with  the  intention 
to  develop  trust  and  nearness  and  amity  as  desired  by  the  divine 
prudence.  Only  this  way  will  they  revisit  the  rest  of  their  creeds  and 
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beliefs.  The  Prophet’s  relations  with  the  Jews  of  Medina  and  the  treaties 
and  contracts  with  them  for  smooth  sailing  in  individual,  economic, 
political,  diplomatic  affairs  were  the  practical  manifestation  of  the 
sentiments  of  well-wishing,  mutual  cooperation  and  coexistence. 

Islamic  history  is  replete  with  these  sentiments  of  love  and  regard, 
well-wishing  and  peaceful  coexistence.  The  western  historians  even 
today  forthrightly  confess  that  the  People  of  the  Book  were  better 
protected  and  more  peaceful  in  the  Islamic  state  than  in  Europe  during 
crusades.  That  relates  to  the  era  of  Islamic  political  and  cultural 
dominance  over  the  world.  The  modern  world  is  a total  contradiction. 
The  Muslims  have  been  undergoing  a fall  for  last  over  three  centuries. 
A large  number  of  Muslims  have  settled  in  non-Muslim  communities, 
societies  and  civilizations  as  minorities.  The  Muslim  governments 
are  engaged  in  diverse  interactions  with  the  non-Muslim  states  while 
this  exercise  vastly  transpires  at  individual  levels.  If  the  Muslims 
demonstrate  hatred  and  spite  towards  the  non-Muslims,  they  will  face 
the  worse  reaction  from  the  opposite  side. 
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This  book  focuses  on  dealing  with  questions  and  concerns  regarding 
long-term  and  sustainable  peaceful  relations  between  Muslims  and  non- 
Muslims,  in  both  Muslim  majority  countries  and  also  western  countries 
where  Muslims  live  as  minorities. 

The  book  is  divided  into  two  sections.  The  first  section  discusses 
individual  and  community  relations,  providing  ample  evidences  for 
very  important  aspects  in  this  regard.  Muslims  in  their  treatment  of 
non-Muslims,  bas  a rule,  are  to  ensure  that  all  non-Muslims  are  secure 
in  their  lives  and  in  their  belongings.  The  book  further  illustrates  how 
Muslims  are  to  treat  non-Muslims  with  piety  and  excellent  social 
morality,  and  not  as  second  class  citizens  or  inferior  beings. 

The  second  section  of  the  book  discusses  the  categories  of  abodes, 
making  this  work  one  of  geopolitical  relevance.  Shaykh-ul-lslam 
Dr  Muhammad  Tahir-ul-Qadri  provides  evidences  and  nuanced  inter  - 
pretations  of  the  concepts  “The  Abode  of  Islam,  The  Abode  of  Re- 
conciliation, The  Abode  of  Treaty,  The  Abode  of  Peace,  and  The  Abode  of 
War.”  Clear  definitions  of  these  categories  are  offered,  along  with  how  dif- 
ferent countries  can  and  cannot  be  classified  in  each  of  these  categories. 

This  book  presents  a high  standard  of  Islamic  scholarship  for  Muslims 
and  non-Muslims  alike.  Members  of  diverse  communities  may  benefit 
by  comparing  their  own  viewpoints,  perspectives,  understandings,  and 
opinions  with  this  important  work  of  an  authentic  scholarly  standard. 


